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GOD IS NOT DUMB, THAT HE 
SHOULD SPEAK NO MORE 



THE FACT 

Thou shalt guide me with thy counsel, and afterward 
receive me to glory. DAVID. 

There are two great classes of people in the world 
of Christians to-day: (i) Those who have God's 
will in their character; (2) Those who have God's 
will likewise in their career. 

Those who belong to the first class are really outside 
a great part of God's will altogether. They understand 
the universal part, they are molded by it, and their lives 
as lives are in some sense noble and true. But they 
miss the private part, the secret whispering of God in 
the ear, the constant message from heaven to earth. 
HENRY DRUMMOND. 

MANY things make it hard to believe in the 
guidance of God. The study of the stars makes 
it hard. The study of the rocks makes it hard. And 
the grace of humility seems to make it harder still. 

When the astronomer turns away from his tele- 
scope to tell us that the nearest star to the earth is 
probably twenty-five billions of miles away, and that 
the total number of stars in the universe is some- 
thing like the total number of grains of sands on 
all the seashores of the world, our minds are terri- 
fied by such inconceivable figures, and prayer seems 
frozen. 

When the geologist, reading the history of the 
rocks, estimates the age of our world at some two 

9 
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thousand million years, the threescore years and ten 
of our human lives are less than the twinkling of an 
eye, and it seems impossible to assert that such short- 
lived creatures can hold fellowship with the vast 
mathematical Mind which lies behind the universe. 
Even to suppose it, appears absurd. In the bewil- 
dering vastness of space and peering down the long 
vistas of time, it seems so pitifully naive to ask, 
"Does God care for meT' "Is he interested in my 
doings?" "Will he direct me in all the details of 
my little life?" "Does he long for my poor heart?" 
To many people such questions give their own an- 
swer, and it is (according to their temperament) a 
stoical, or despairing, "No!" The very questions 
themselves, they say, are a queer compound of fear 
and conceit, and the hope that lies in them is only 
fostered by the childish habit of building our thought 
of God around our thought of man. They concede 
that it may be both natural and forgivable to ask 
such questions, but the mature and masculine mind 
will not hesitate at a bleak answer, nor flatter itself 
with a false hope. 

And yet we cannot leave the question there. It 
is not fear of truth but love of truth that will not 
call the matter closed. There is weighty evidence 
on the other side. Rich experience has made us 
witnesses to God's guidance. Neither the vastness 
of space, nor the everness of time, forecloses the 
discussion. Who made vastness a standard of 
value? A baby is more than a mountain; a baby 
can love. A man is more than a star; a man can 
think. Nor is longevity the last word. A man is 
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more than a tortoise even though it be true that the 
tortoise is the Methuselah of the animal kingdom. 
Astronomy and geology may conspire to prove the 
utter insignificance of man, but man is still the as- 
tronomer and the geologist. . . . He is something 
more. He is a child of God. 

But let us look, for a moment, at the reasoning 
of those who feel that the affairs of the individual 
life are too trivial for God's notice, and who accuse 
those who believe in detailed guidance of thinking 
of God too humanly. We know how their. objec- 
tions run. "Can the great cosmic Mind concern it- 
self with trifles ?" "Does God, 'who alone workest 
great marvels,' interest himself in the unimportant 
details of our insignificant lives?" "Is it possible 
to believe that the Creator and Sustainer of the 
universe notices the need of separate persons on 
this microscopic earth?" Modesty reproves our 
faith and philosophers smile. Santayana discovers 
in Spinoza's message a reproof to all who claim this 
guidance from God. "It counsels us to say to those 
little gnostics, to those circumnavigators of being: 
I do not believe you ; God is great." 1 

But are we in need of such reproof? Is our 
thought too human after all? Is it not nearer the 
truth to lay the same charge against our critics? 
Surely it is because they have built up their idea of 
God too closely on a human model that they find 
it hard to believe that he can both sustain the world 
and take a Father's care of his children. Obsessed 



1 The Ethics of Spinoza, Everyman's Library, p. xxii. 
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with the conviction that managing directors leave 
details to subordinates, they are quietly scornful of 
the idea that God's care runs down to trivialities. 
But is there ground for scorn, or even (at this point) 
for the strain of faith ? We hold to God's personal 
care not in spite of his greatness but because of it. 
Our thought of God here is not too human; the 
reasoning of our critics is that. He is not a smaller 
God who astounds the astronomer with his mathe- 
matical universe, and at the same time answers the 
cry of the burdened heart and speaks peace to the 
penitent soul. He is a greater God, such a God as 
Jesus revealed and before whom the angels veil 
their faces. Though he is far, far above our 
thought, we dare believe that he stoops to ask the 
love of our poor hearts : though whirling worlds 
move at his word, we dare believe that he said: "I 
will guide thee." "Be still and know that I am God." 
Nor is this belief as daring as some would think. 
Many witnesses speak in its confirmation. For 
centuries men have ventured on this faith, sought 
the promised guidance, and testified that God was 
as good as his word. The Bible is full of such sto- 
ries. Peep into the Old Testament. Think of Abra- 
ham's slave seeking Rebekah, or the stories of 
Moses, Samuel, and the prophets; old, colorful 
stories, many of them, and not without the marks 
of spiritual immaturity or the reminder that God's 
revelation grows, but all witnessing to a profound 
faith that God's guidance is particular as well as 
general, and willingly given to the limit of a man's 
capacity to understand. Or peep into the New Testa- 
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ment. Think of Philip and the Ethiopian, or of 
Ananias and Saul, or of Peter and Cornelius; all 
these stories are substantially false if God's guidance 
does not run down to what appears to be trivialities, 
and he does not direct his devoted and trustworthy 
servants in the details of his will. 

Or consider the supreme example of Jesus. No 
one can study the Gospels with any seriousness with- 
out realizing how large a part of his time was given 
to prayer, nor how confidently he spoke of the will 
of God. "My meat is to do the will of him that 
sent me." "If any man willeth to do his will, he 
shall know of the teaching, whether it be of God." 
In Gethsemane, though he breaks into a bloody 
sweat, he can still say, "Nevertheless, not as I will, 
but as thou wilt." And he pressed this life of obedi- 
ence on his followers, for he taught his disciples to 
pray, "Thy will be done" a prayer which presup- 
poses the possibility of knowing that will, and know- 
ing it (one must assume), not as a gelatinous mass 
of vague sentiment, but with some concreteness and 
precision. 

And all through the ages men and women have 
claimed that God has condescended to guide them. 
Sometimes the witness appears in unexpected places. 
Consider, for instance, the testimony of the much- 
tried Robinson Crusoe! All adults who read his 
adventures marvel at his theological preoccupations 
and his sage comments on life and religion. He 
believed in guidance. He says : 

How wonderfully we are delivered when we know 
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nothing of it! how, when we are in a quandary, as 
we call it, a doubt or hesitation whether to go this way 
or that way, a, secret hint shall direct us this way when 
we intended to go that way, nay, when sense, our own 
inclination, and perhaps business, has called us to go 
the other way, yet a strange impression upon the mind 
. . . shall overrule us to go this way, and it shall 
afterward appear that had we gone that way which we 
should have gone, and to our imagination ought to 
have gone, we should have been ruined and lost. 

But if we find these things in a novel, what shall 
we find in the writings of the saints ? In each gen- 
eration godly men and women have claimed that 
the discipline of prayer has had this blessed fruit. 
Augustine and Luther, Saint Teresa and Wesley 
these, and countless others, vouch for its truth. Nor 
does our own age lack its witnesses. Consider 
George Miiller, of Bristol. William James says 
that Miiller's prayers were of the "crassest peti- 
tional order," but few people can read the record 
and remain unimpressed. Miiller had a profound 
faith in guidance. He said in March, 1895 : 

I never remember in all my Christian course, a period 
now of sixty-nine years and four months, that I ever 
sincerely and patiently sought to know the will of God 
by the teaching of the Holy Ghost, through the instru- 
mentality of the word of God, but I have always been 
directed rightly. 

After a lifetime of prayer, Samuel Chadwick 
asserted : 

The humblest followers of Jesus may know the di- 
vine will at first hand. It is every man's privilege to 
be fully assured in the will of God. The Divine atten- 
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tion to detail is amazing. Nothing is too trivial for 
Omniscience. Come straight to God. . . . Lay all 
questions naked before him and he will make it plain 
to you what is his will. 2 

We may leave it at that. Many things about guid- 
ance are not clear to us. Some of them will yield 
to prayer and hard thinking, and concerning the 
rest we can only say that several of the richest ex- 
periences of life elude explanation. But, if we can 
begin our study by accepting the fact, and then 
pursue it with humility and patience, correlating 
the undeniable experience of others, and persist- 
ing in the practice of its simple technique, we shall 
know it for ourselves unquestionably, beyond 
every semblance of doubt. The simplest among us 
can know. The least gifted may say, "Even me." 

"It is a thing most wonderful . . . 
. . . And yet I know that it is true." 

2 The Path of Prayer, Samuel Chadwick, pp. 79! The Abing- 
don Press, New York. 
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THE WAY 

I will bring the blind by a way that they knew not ; 
I will lead them in paths that they have not known. 
ISAIAH. 

Not for one single day 
Can I discern my way, 

But this I surely know 
Who gives the day, 
Will show the way, 

So I securely go. 

JOHN OXENHAM. 

CYRUS, King of the Persians, was a worshiper of 
idols, but the Old Testament asserts that he was a 
chosen instrument of the living God. It was to this 
magnificent pagan that the words were addressed, 
"I girded thee, though thou hast not known me," 
and Isaiah declares that, behind all his conquest and 
empire-building, the purposes of Jehovah could be 
found. Unaware of it himself, he was being girded 
and guided by the Divine Hand. 

All true Christian people accept the fact of di- 
vine guidance, though some believe that the guidance 
is unconscious. We scheme and plan but we never 
fathom the eternal thought. We make our deci- 
sions in such twilight as we have, though we are 
often harassed by a sense of uncertainty at the 
time. It is not possible, we feel, to know the will 
of God with definiteness, on the really perplexing 

16 
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issues of life, until after the event. One must have 
faith to believe that God gets his way somehow. 
Illumination often comes at the last, but 

"Not till the hours of light return 
All we have built do we discern." 

Phillips Brooks began life as a schoolmaster. It 
was his own deliberately chosen career and one in 
which both he and his friends expected him to do 
well. But he was a failure. In the Boston Latin 
School they remembered him as a kindly soul but 
one incapable of keeping discipline. He returned 
home mortified beyond words. And then it was that 
the call to the ministry came to his greatly wonder- 
ing mind, and he was led on step by step to a career 
of amazing influence as a preacher, and to a position 
of the highest esteem on both sides of the Atlantic. 
Looking back, Phillips Brooks felt that his false 
start wasn't a false start at all. He saw the pur- 
pose of God in it. Even when he remembered the 
humiliation, he could have said : 

"I'll bless the hand that guided, 
I'll bless the heart that planned." 

It was simply the path thither, the path of necessary 
discipline and wise chastening of the spirit, and it 
brought him to the beginning of his real task 
equipped with the weakness that God converts into 
strength. He knew it was guidance when he looked 
back. 

Even the apparent exceptions to the rule are not 
always real exceptions. A man is sometimes a poor 
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judge of his own work, and an unreliable witness 
to the element of guidance in it. Think of F. W. 
Robertson, the prophetic preacher of Brighton. He 
wanted to be a soldier, as his father and grandfather 
had been, and as his three brothers were. He says : 

I was rocked and cradled to the roar of artillery and 
the very name of such things sounds to me like home. 
... I cannot see a regiment maneuver, nor artillery 
in motion, without a choking sensation. 1 

But the commission, for which he had applied, was 
long delayed, and finally, though with great reluc- 
tance, he took his father's advice, and the advice of 
a friend, and matriculated at Brazenose as a prep- 
aration for taking orders. Five days later the 
commission came. Robertson's feelings can be im- 
agined, but he accepted his father's judgment that 
God had directed the circumstances, and the com- 
mission was declined. He was long perplexed by it, 
the part his friend had played and the trivialities on 
which the decision seemed to turn. Among his 
papers, this relic of his perplexity was found: 

If I had not met a certain person, I should not have 
changed my profession; if I had not known a certain 
lady, I should not probably have met this person; if 
that lady had not had a delicate daughter who was dis- 
turbed by the barking of my dog, if my dog had not 
barked that night, I should now have been in the dra- 
goons or fertilizing the soil of India. Who can say 
that these things were not ordered ? . . ." 2 



'Life and Letters of Rev. F. W. Robertson, Stopford A. 
Brooke, p. 8. Kegan Paul, Trench & Co. 
2 Ibid., p. 13. 
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Something of gloom and depression hangs over the 
fine story of Robertson's life. He was lonely: he 
was misunderstood. All his life he was oppressed 
with the thought that his ministry was a failure. 
When he looked back, it took an energetic effort of 
faith to see the guidance in it. 

But nobody now thinks of his ministry in terms 
of failure, nor finds it hard to believe that his work 
lay in the realm of thought rather than in the realm 
of action. Eighty years after he preached them, 
his sermons still keep their place and men recog- 
nize in him the pioneer of a new era of theological 
thought. The guidance that seemed so uncertain 
when he was twenty-one had justified itself when 
his life came to an end at thirty-seven. What other 
achievements a man might have made had his choice 
of a career been other than it was is a vain specu- 
lation. Christian men will continue to believe that 
a life was guided which displays the spirit of Jesus, 
and finds scope for its abilities in the service of man. 
Phillips Brooks and F. W. Robertson found such 
scope in the Christian ministry. Other men have 
found it in other spheres of life. Deeply the Chris- 
tian believes that beneath all the flux and change of 
this mortal life, God is seeking to work out a pro- 
found purpose. Many assert that he has a plan for 
every life, but still hesitate to believe that the guid- 
ance is ever communicated in a special way. God's 
path, they feel, can only be seen when you look back. 
Like a faint mountain track it often twists and turns 
and is hardly discernible when you are on it; but, 
looking back from the valley, it is a definite stripe 
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on the hillside. In such a way, and only in such a 
way, many believe that the guiding hand of God 
can be seen. We are guided, but, hardly better than 
Cyrus, we have little or no awareness of it at the 
time. 

But does this really exhaust all the aspects of 
divine guidance? Allowing that this is true in its 
degree, is it the whole truth? It does not cover all 
the instances of guidance given in the Bible. It ig- 
nores a wide, and growing, area of Christian experi- 
ence. Moreover, it does not deal with the reality 
of the situation. Guidance, to be guidance in any 
satisfying sense at all, is required before the event. 
It should come in the hour of perplexity and carry 
some sense of assurance with it. Perhaps that is 
asking too much and denying one of the conditions 
of life as we have it here, namely, that faith and 
trust are at the heart of our existence and not sight 
and certitude. 

But it cannot be denied that just such guidance 
is what our hearts cry out for. If "our wills are 
ours to make them thine," we need to know what 
the will of God is. The people who say that we 
can see the hand of God when we look back, must 
not forget the many people who look back and can- 
not see any order or purpose in their life at all. Sir 
William Robertson Nicoll once remarked that he 
had been much impressed by the common convic- 
tion of his friends that they had been guided in the 
big decisions of life, and that if they had to make 
the decisions over again, would not have acted dif- 
ferently. One cannot help remembering that Sir 
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William always chose his friends among successful 
men and, on the witness of his daughter and nephew, 
seemed incapable of recognizing that some high 
quality in a man might have been the hindrance to 
what the world calls success. 3 A man who has done 
well for himself can look back on his life with some 
content and talk about the hand of the Divine Guide 
as seen in retrospect, but it would be a strange mix- 
ing of the values of earth and heaven to assume that 
a plenitude of this world's goods was a proof of 
God's direction. Many look back and see no clear 
purpose threading the years of their life, and some- 
times they wonder if they have missed the way. If 
prayer had had a larger place in their life, would it 
have become two-way prayer, and would God have 
been real? If God were more real, would his way 
have been clearer in times of perplexity? Would 
the very circumstances of life have revealed a hid- 
den significance? Would one's powers of reason 
have been clarified? Would the Bible have been a 
more attractive and helpful volume? Would the 
voice of God through the Christian Fellowship have 
sounded louder and more distinct? 

The answer of this book is an emphatic "Yes" 
to all those questions. God is able and willing to 
guide us far more than the hesitant faith of many 
of his children has yet made possible. The poverty 
of our spiritual lives ; our unwillingness to put a 
fence round some definite portion of our day and 
keep it for him; our unbelief concerning his voice 

8 William Robertson Nicoll, Darlow, p. 420. Hodder and 
Stoughton. 
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in the soul all these have hampered him. It is not 
denied that with all our blindness he has been able 
to guide us in some degree. But how much more 
effectively could he counsel and direct us if faith 
were really expectant and we listened as well as 
prayed ! 

It is no part of the argument to imply that here 
is some infallible rule, and that, within the compass 
of one small life, an unerring judgment can be 
reached on every problem as it arises. But it is 
argued that by consecration to God, faith in his 
willingness to direct us, and devotion to his way 
of life, our spirits are sensitized in a marvelous way 
to his will and we are guided as never before. Every- 
thing may not be clear, but much more is clear now 
than was clear then. Trust is still at the heart of 
our religion, and reason is not atrophied. Nor can 
it be denied that perplexities still come. But the 
contrast between the darkened streets of London in 
war-time and the blaze of light which is now flung 
on every important thoroughfare is not sharper than 
the contrast between the path of life before one 
came to faith in real guidance, and now. One can- 
not study the lives of the saints without being im- 
pressed by their poise, the impression they give of 
power in reserve, and their ability to make great 
decisions without strain. They were sensitive to 
the guidance of God. When others were in a maze 
of conflicting policies, they seemed to know what 
to do. 

To those who have no experience of this guid- 
ance, denial will seem easy. But it is perilous to 
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deny anything on that ground alone. One is re- 
minded of the little girl who thought that she had ex- 
hausted mathematics when she had learned the 
twelve-times table, and when her grandfather said, 
with a twinkle in his eye, "What's thirteen times 
thirteen?" she turned on him with undisguised scorn 
and said, "Don't be silly, Grandpa : there's no such 
thing." 

Some people deny the reality of guidance simply 
because they've never experienced it, never ventured 
on the faith, never submitted to the discipline of 
it, never listened in. But it is real. As real as God, 
and as free as his love. 

Paul said, "We are ambassadors for Christ." 
No ambassador would accept office if his privileges 
were curtailed, and one of the most jealously guarded 
of all ambassadorial privileges is the right to one's 
own mailbag. The mailbag of the British ambas- 
sador to America is sealed in London, and delivered 
at the Embassy in Washington without examination 
either by the Customs or postal authorities. The 
ambassador cannot possibly represent the king unless 
he is guaranteed uninterrupted communication with 
him. He stands in the king's place: it is impera- 
tive that he know the king's mind. There must be 
no interference with this right. 

It was a daring metaphor that Paul used when he 
said, "We are ambassadors for Christ"; and if we 
may extend it to ourselves, we can say that it carries 
this as a consequence. We must know the King's 
mind. We must be in uninterrupted communication 
with our Sovereign. We hold office in order to do 
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his bidding, and we cannot do it unless we know 
what it is. 

Yet still the promise runs, "I am the Lord thy 
God, which teacheth thee to profit, which leadeth thee 
by the way thou shouldest go." 4 

* Isaiah 48. 17. 
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THE TERMS 

And ye shall seek me, and find me, when ye shall 
search for me with all your heart. JEREMIAH. 

LADY TROUBRIDGE, in The Book of Etiquette, 
informs her readers what rules it is necessary to 
observe on presentation at the British Court. Not 
everybody, it seems, is entitled to the honor. But 
the wives and daughters of the following classes 
may aspire: The aristocracy; government officials; 
members of Parliament; the county gentry; the 
town gentry; the professions; merchants, bankers, 
and members of the Stock Exchange, and men en- 
gaged in commerce "on a large scale." Necessarily, 
a large section of the community must be left out. 

Leave to attend is granted by the Lord Chamber- 
lain, and the presentation is usually made by a near 
relation or a close friend. Such a service is regarded 
as a very great favor and one which many ladies do 
not hesitate to refuse. Anything in a person's past 
which might come to light afterward and which 
the Lord Chamberlain might disapprove would have 
serious consequences for the lady making the pre- 
sentation. So the risk is not willingly taken. 

Dress too is very important and very costly. 
Lessons in deportment are strongly advised for 
some. One's motor or carriage must have a foot- 
man on the box. At the Palace itself there is a 

25 
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Great Hall to cross and a Grand Staircase to climb; 
the period of waiting is spent in one of the saloons 
which a Gentleman-at-Arms closes with a gilt bar- 
rier as soon as it is full. Finally, the long-expected 
moment comes. It is soon over. With her train 
down, the lady crosses the Picture Gallery to the 
Presence Chamber. When in front of the king, 
an official calls her name. Two curtsies and two 
steps, and she passes to the other side of the Cham- 
ber. She has been presented at Court. 

And now let us contrast that with attendance 
at the Court of Heaven and an audience with the 
King of kings. All may come: no questions now 
of social standing or of commerce "on a large scale." 
No introductions are necessary: no seeker is hin- 
dered by lack of a friend willing to grant the favor 
and take the risk. The past need not prevent us 
though it be as murky as midnight, nor need one 
delay for deportment or dress. Now, as ever, the 
sacrifices of God are a broken spirit; a broken and 
a contrite heart he will not despise. 

But the contrast does not end there. By that 
strange perversity of human nature, which values 
things not at their real worth but by their rarity, 
and thinks lightly of the most precious gifts because 
they are given to all, people will covet, and scheme 
for, an invitation from the Lord Chamberlain's 
office and take only a tepid interest in their open 
access to the Lord of lords, the only Ruler of princes. 
They need not study times: they can come when 
they will. It is not a contact of moments : they can 
linger as long as they like. It is more than a glance 
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of recognition : it can be a fellowship rich with the 
intimacies of home. Yet, they neglect the privilege, 
and act as though the door were barred against them. 
Many make no use of prayer at all and others employ 
it only in the most casual and perfunctory way. 
Nothing about them suggests the audience chamber 
of a King. A few scamped sentences hastily gabbled 
through in the morning : a few more drowsily mur- 
mured (perhaps in bed!) at night. We are a long 
way from the details of dress and deportment now. 
A little courtesy would be welcome. "Irreverent 
and ineffective" sums up most of it. In no serious 
sense of the word is it prayer at all. "You might 
as well stand on a hill and talk to the moon," said 
Spurgeon, "as kneel down and hurry through the 
Lord's Prayer, and then think that you have prayed." 
Let us inquire on what terms God condescends 
to speak to us and what common principles belong 
to the prayer life of all the saints. Some technique 
we will naturally expect. Many acute thinkers look 
upon the absence of a technique of the prayer life 
as being one of the chief weaknesses of modern 
Protestantism. The little that is said about the 
culture of the soul is so pitifully vague. Indeed, 
some are still so raw as to pour scorn on the need 
for discipline at all, and cling to the stupid illusion 
that one can grow a soul by just praying when one 
"feels like it." One can master nothing if one is 
the creature of whims. Discipline is essential. 
The saints of all communions, being also the saints 
of one Communion, have worked by a rule. The 
serious effort after holiness demands it in Catherine 
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Booth as well as in Thomas a Kempis. It could 
turn one alternately to laughter and tears to find 
people fully admitting the need to set several hours 
aside daily to master shorthand or a foreign lan- 
guage, and blandly supposing that they can conquer 
sin and know God by a few sleepy moments at the 
end of the day. 

Aim for a quiet time in the early morning. Why 
the morning ? Well, the mind is rested and fresh, 
and the day is still before you. If it is early, you 
will be free from interruption. Some people hate 
getting up early in the morning. Good. It is all 
the better discipline for that very reason: one need 
not defend all the rigors of ascetism and yet feel 
with Paul that there is need to buffet the body. 
Some people complain that they are not really awake 
in the early morning, even if they get up. A sponge 
under the cold tap will help. Get up! No charge 
of vagueness can be brought against this advice. 
Get up! "Make conscience of beginning the day 
with God," said Bunyan. And one of the best ways 
of beginning the day well is to begin it the night 
before. Earlier rising may require earlier retiring. 
Wesley is said to have left the company of Dr. 
Samuel Johnson because it was near his bedtime. 
He had an appointment with God at 4 A. M. and he 
would not risk the perils of oversleeping for the 
greatest litterateur of the age. 

A brief time of prayer at night can round the 
day off and help one to check the guidance with 
which the day began. It is of special value that our 
last thoughts be thoughts of trust and peace, that 
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while we sleep the strange thought-processes of our 
unresting minds should all be occupied with higher 
things. But this must not be a substitute for the 
morning watch. Theory and experience combine to 
stress the importance of the morning hour. 

How long shall one spend in devotions in the 
morning? Some people find an hour all too short, 
but our temperaments cannot be entirely ignored 
in this matter, and experience shows that different 
circumstances and different dispositions have their 
effect even here. Fifteen minutes, in the early 
morning, seems to fit some people to start the day ; 
but if one begins with so brief a period of unhurried 
quiet, one should aim to make up an hour before 
the day is sped. Francis Asbury rose at five o'clock 
and spent his first hour in prayer. Newman was 
astir at the same time and was occupied with his 
devotions till he went to breakfast at eight. Andrew 
Bonar said, "Unless I get up to the measure of at 
least two hours in pure prayer every day I shall not 
be satisfied." In the light of all this, is it too much 
to ask for one hour a day for our devotions ? When 
one remembers how much time is spent in the aver- 
age life on trifles, the request will not seem unreason- 
able. It may be taken as a minimum for any serious 
endeavor. If, on reflection, it still seems too much, 
it would be well to go back to the Valley of Decision 
and question the quality and completeness of your 
consecration. To make free use of the word "guid- 
ance," with no such background of daily devotion, 
is to misapply a precious and awesome term, and to 
bring it into disrepute. God does not treat us as 
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dictaphones. His guidance is given on conditions. 
He has guided seekers and saints in every age, but, 
with all the variation of circumstances, their quest 
and conquest had this in common they gave God 
time, and it becomes ever clearer that if we give 
God time, he will give us eternity. 

How shall the time be spent? Almost certainly, 
with the Bible first. George Muller regarded that 
simple piece of method as one of the most useful 
discoveries he had made in fifty years. For the 
first ten years of his discipleship it was his custom, 
after having dressed in the morning, to go straight 
to prayer. But the results were somewhat disap- 
pointing and he came to abandon this direct stride 
to intercession. He says: 

I often spent a quarter of an hour, or half an hour, 
or even an hour on my knees before being conscious 
to myself of having derived comfort, encouragement, 
or humbling of soul; and often, after having suffered 
much from wandering of mind for the first ten min- 
utes, or a quarter of an hour, or even half an hour, 
I only then began really to pray. I scarcely ever suffer 
now in that way. 

What made the difference? Simply this. He began 
with the New Testament. 

The first thing I did, after having asked in a few 
words the Lord's blessing upon his precious Word, 
was to begin to meditate on the Word of God, search- 
ing, as it were, into every verse. . . . The result I 
have found to be almost invariably this, that after a 
very few minutes my soul has been led to confession, 
or to thanksgiving, or to intercession, or to supplication ; 
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so that though I did not, as it were, give myself to 
prayer, but to meditation, yet it turned almost im- 
mediately more or less into prayer. 1 

It does ! Beginning our quiet time with the Book 
brings us swiftly into the conscious presence of 
God. Mind-wandering is largely prevented and 
prayer is made easy. The Book first, then with all 
its astonishing illumination. Prayer next in all 
its manifold aspects: confession, adoration, inter- 
cession, petition. And then the listening side of 
prayer : the quiet waiting upon God for the impres- 
sion of his will on our minds : this is the most dis- 
cussed part of all the simple technique that the Group 
Movement has developed, and the part with which 
we are most concerned here. 

Of its importance there can be no doubt. If God 
condescends to speak to us by direct impressions 
upon the mind as well as through the Bible, the 
Fellowship, and by other means more freely ac- 
knowledged it is of the utmost consequence that 
we learn how best to receive his messages and how 
to be sure that they are his. But it will suffice, for 
the moment, if we are clear as to what form the 
method takes. It is easily caricatured. Even those 
who claim to practice it sometimes set it in a strange 
light and speak of their "guidance" with distress- 
ing glibness But the honest seeker for truth will 
have only two questions in his mind : "What is the 
method at its best?" "Can it really be called the 
guidance of God?" 

1 The Autobiography of George Mutter, p. 153. James Nisbet 
& Co., Ltd. 



32 GOD DOES GUIDE US 

Still in the spirit of prayer, and with his mind 
open toward God, the disciple takes his notebook 
and pencil and writes down certain thoughts that 
come to him. States of mind are not easily ana- 
lyzed or described, but it will serve at this point to 
say that it is not a definite meditation most valu- 
able though meditation is nor yet is it an effort to 
"keep the mind blank." In the awesome and hum- 
bling sense of God's nearness and with a mind all 
compacted of prayer to know his will, the surren- 
dered and disciplined servant makes a record of the 
thoughts that come. 

Completely passive he does claim to be, but con- 
sciously gives a certain direction to his thought. 
He goes over the previous day, in the white light 
of God and tests himself by Christ's ethical stand- 
ards. He does not think it ludicrous to make a 
note of the disapprovals of conscience, or the swift 
counsel of God when it speaks of restitution. He 
remembers the words of Christ : "If thou bring thy 
gift to the altar, and there rememberest that thy 
brother hath aught against thee; leave there thy 
gift before the altar, and go thy way; first be recon- 
ciled to thy brother, and then come and offer thy 
gift." 2 Remembering at the altar! Isn't that just 
where one does remember? We can forget in the 
busy world, and find it easy to be unmindful of the 
hasty words and hasty judgments we have used but 
by the private altar, where we kneel in quiet with 
God, we remember. The disciple makes a note of any 

"Matthew 5. 23, 24. 
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guided restitution, a word of apology here and a 
letter of explanation there, and tries to heal imme- 
diately a wound he may have made. 

Any particular problem which is on his heart he 
spreads out before God, and seeks to see it as God 
does, and to know the Divine Mind about it. People 
for whom he has a particular concern he holds up 
before the loving Father, and listens lest, by some 
service or witness, he must be the means of an- 
swering his own prayers. Occasionally he reviews 
his personal weaknesses, and measures the progress 
he is making against them. 

When the quiet time is over, he has notes of cer- 
tain things to be done during the day appointments 
to fix and letters to write. Not all of them have 
arisen out of his directed thought. Sometimes the 
inner voice has not merely responded to the ques- 
tions reverently put, but has spoken a special word 
in the soul, and the disciple feels that he has a par- 
ticular commission. 

How can he tell if any of this is God's guidance? 
Is he not exposing himself to the possibility of evil 
suggestion or to the vagaries of his own imagina- 
tion? 

To that question we must turn next. 



IV 

THE VOICE 

And the sheep hear his voice : and he calleth his own 
sheep by name ; and leadeth them out. . . . And the 
sheep follow him : for they know his voice. 

SAINT JOHN. 

Blessed is the soul which heareth the Lord speaking 
within her, and receiveth from his mouth the word of 
consolation. Blessed indeed are those ears which listen 
not after the voice which is sounding without, but for 
the truth and teaching within. THOMAS A KEMPIS. 

IN the first scene of Bernard Shaw's Saint Joan, 
Captain Robert de Baudricourt argues with Joan 
about her mission and pours scorn on her claims 
to hear the heavenly voices. 

Robert. How do you mean? voices? 

Joan. I hear voices telling me what to do. They 
come from God. 

Robert. They come from your imagination. 

Joan. Of course. That is how the messages of God 
come to us. 

Is that the answer to the question which puzzles 
us? Is the secret hint, that has so strangely and 
wonderfully led us, simply the fruit of our imag- 
ination? We cannot believe it. For a dozen dif- 
ferent reasons the answer fails of adequacy. Let 
us look for a moment at one of those reasons. 

Men and women who have long made a practice 
of listening to God claim that they can distinguish 

34 
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between their own imagination and the impress of 
God's will. This daim is made quite deliberately, 
by servants of God in all branches of the Universal 
Church, and in all centuries. They do not claim 
that this gift fell upon them suddenly. It is the 
product of long practice in the art of listening, and 
they commend such constant practice to all who 
would qualify for the gift. The Quakers (who 
greatly stress this inner light) stress also the de- 
velopment in our power to perceive it. In the first 
part of the Friend's Book of Discipline we read : 

Our power to perceive the light of God is, of all our 
powers, the one which we need most to cultivate and 
develop. As exercise strengthens the body and edu- 
cation enlarges the mind, so the spiritual faculty with- 
in us grows as we use it in seeing and doing God's will. 1 

God has sometimes spoken clearly to men who 
had no rich background of devotional life, but the 
rule still holds that those who would cultivate the 
power to know his voice must set time aside specifi- 
cally for it, and set it aside every day. 

Nor do those who claim this power deny that 
they are sometimes mistaken. Francis Herbert 
Stead, whose impressive witness to this gift we shall 
need to quote in a moment, admits the possibility of 
error. He says : 

I frankly confess that there was one impression, 
which I took to be an assurance, which brought with 
it the sense of certainty and an infinite tenderness in 
its source and which had the other marks of a sure 

1 Christian Life, Faith and Thought, pp. 83! Friends' Book- 
shop. 
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word from above. I rested my whole weight on it 
for some ten months. And then it was finally, irre- 
trievably falsified by the event. My faith was terribly 
shaken by the result. But it was not shattered. I 
recognized that this mistaken assurance was not the 
basis of any practical mandate; it influenced action 
only negatively, and even that scarcely at all. Very 
strong feeling was linked with it, and perhaps un- 
consciously distorted my mental apparatus. And, after 
all, out of all the many assurances which I have re- 
ceived, this was the only failure of any importance. 
A single exception of this kind would not be taken 
to discredit physical wireless. It ought not to be al- 
lowed to discredit spiritual wireless. 2 

There is the possibility of error in all things human 
or partly human but the adventurous soul will 
not turn back because of that. One would need 
to abandon life if one wished to avoid the very 
chance of error. 

And there is so much to encourage us in the pur- 
suit of this prize : so many witnesses come forward 
in its confirmation and so much positive testimony 
accumulates even among those who were hesitant 
to believe. Listen to Augustine speaking of his 
saintly mother Monica. Monica had been praying 
about a certain matter and 'seemed not to get the 
answer, and Augustine says : 

She saw, indeed, certain vain and imaginary things, 
such as the vehement desire of the human heart might 
conjure up; and these she told me about, not with 
her usual confidence, when thou hadst shown her any- 
thing, but slighting them. For she could, she declared, 

3 The Unseen Leadership, Francis Herbert Stead, p. xi. The 
Book Institute, Inverness. 
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through some feeling^ winch she could not express in 
words, discern the difference between Thy revelations 
and the dreams of her own spirit? 

And now let us leap across the centuries and hear 
the same confident note in a modern writer, Mrs. 
Herman, whose little book, Creative Prayer, so 
richly deserves its increasing influence. I quote the 
passage in full, both for its vivid beauty and for its 
clear expression of the certainty and discipline of 
guidance : 

The alert and courageous soul making its first ven- 
ture upon the spiritual life is like a wireless operator 
on his trial trip in the Pacific. At the mercy of a 
myriad of electrical whispers, the novice at the receiver 
does not know what to think. How fascinating they 
are, these ghostly pipings, and mutterings, delicate 
scratchings and thin murmurs and how confusing! 
Now he catches the plaintive mutterings of a P. & O. 
liner trying to reach a French steamer, now the silvery 
tinkle from a Japanese gunboat seeking its shore sta- 
tion. There are aimless but curiously insistent noises, 
like grains of sand tumbling across tar paper: these 
are the so-called "static" noises of the atmosphere ad- 
justing itself to a state of electrical balance. Again, 
there comes series of tuneless splashings that is heat- 
lightning miles away followed by the rumor of a 
thunderstorm in the opposite direction. Now he thinks 
he has got his message, but it is only the murmured 
greetings of ships that pass in the night. And then, 
just as his ear has begun to get adjusted to the weird 
babel of crossing sounds, there comes a remote and 
thrilling whisper that plucks at his taut nerves and 
makes him forget all his newly acquired knowledge. 
It is the singing of the spheres, the electrical turmoil 

3 Confessions of Saint Augustine, Book VI, Chap. xiii. 
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of stars beyond the reach of the telescope, the birth- 
cry and death-wail of worlds. And when he is steeped 
soul-deep in the spell of this song of songs, there comes 
a squeaking, nervous spark, sharp as the squeal of a 
frightened rat. He decides to ignore it, and then sud- 
denly realizes that it is calling the name of his own 
boat. It is the expected message and he nearly missed 
it! 

So the soul that waits in silence must learn to disen- 
tangle the voice of God from the net of other voices 
the ghostly whisperings of the subconscious self, the 
luring voices of the world, the hindering voices of mis- 
guided friendship, the clamor of personal ambition and 
vanity, the murmur of self-will, the song of unbridled 
imagination, the thrilling note of religious romance. To 
learn to keep one's ear true in so subtle a labyrinth of 
spiritual sound is indeed at once a great adventure and 
a liberal education. One hour of such listening may 
give us a deeper insight into the mysteries of human 
nature, and a surer instinct for divine values, than a 
year's hard study or external intercourse with men. 4 

And let us consider, finally, the testimony of 
Francis Herbert Stead. Those who are disposed to 
wave guidance aside as mystical and impractical 
would do well to notice to what fine social service 
his guidance led him. He tells the story in The 
Unseen Leadership, and it concerns (among other 
things) the initiation of the Hague Peace Confer- 
ences, Old Age Pensions, Slum Clearance, and the 
service of the Unemployed. Mr. Stead makes the 
same definite claim to distinguish between the va- 
garies of his own imagination and the impressions 
of God's will. He says: 

* Creative Prayer, E. Herman, pp. 7off. James Clarke & Co., 
Ltd. 
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Ever and again we found ourselves most thought- 
fully directed from the Unseen: and when we were 
at our wits' end, the Gracious Bidding came. I ven- 
ture to claim, after thirty years' experience, that I know 
the difference between a course that merely commends 
itself to my ordinary judgment or desire and is at- 
tended with no higher certainty, and a course which 
I am commanded to take. Everyone knows the dif- 
ference between the conclusions of prudence or of 
rational deliberation, and the short, swift imperatives 
of conscience. A similar but greater difference divides 
one's own decisions from the peremptory commands of 
the Higher Will. And the decisive impact is further 
confirmed by the convergence of unforeseen circum- 
stances. 5 

All this is weighty testimony. It spans the cen- 
turies and is born out of circumstances infinitely 
varied and comes from people of widely different 
ecclesiastical views. These witnesses are, more- 
over, simply typical of many others who claim 
humbly but quite definitely that they can distinguish 
between the flight of their imagination and the im- 
press of God's will. All confess the difficulty of 
expressing the difference, but affirm it just the same. 
It is like the voice of conscience and yet richer in 
positive content. It does not merely approve and 
disapprove : it informs and instructs. It cuts through 
a maze of jumbled ideas, gives insight into the needs 
of others, strips the cloak from crude ambition, 
pierces like a searchlight to the very heart of mo- 
tives, exposes in a flash all the specious- rationali- 
zation of desire, and sweeps away, in a moment, 

* The Unseen Leadership, Francis Herbert Stead, p. 43. 
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the dozen different arguments with which we have 
sought to buttress the object of self-will. And the 
word it speaks is often peremptory and always au- 
thoritative. Like conscience, it carries its own sense 
of authority with it. The trained ear recognizes 
the Divine Word and says with the prophet, "Thus 
saith the Lord." 

Not every day is the voice equally clear. The 
closeness of our walk with God determines that 
and the Divine awareness of our need. Encourage- 
ment in the plain path of normal duty is our daily 
fare. Yet, again and again, the special word speaks 
clearly in the soul, and the adoring disciple is re- 
assured that all his way is overshadowed of the Lord. 
Jesus said that his sheep know his voice. They 
do. Thousands more are learning to know it at 
this very time. The art of listening is being re- 
discovered in our own generation an accomplish- 
ment to be encouraged. 

"I have never heard that Voice," says a disciple, 
"and I have prayed." But have you persisted in 
prayer and have you prayed 'believing that God will 
speak to you ? It is possible to pray, and pray often, 
with no such sense of expectation. The listening 
side of prayer has been strangely neglected. Many 
people fill every moment of their devotions by talk- 
ing themselves. No real fellowship is possible under 
such circumstances. It is so pitifully one-sided. 
Common courtesy requires, at any time, that we 
listen as well as speak, and a sense of need and rev- 
erence ought to keep us silent and attentive in the 
presence of God. Only those who have practiced 
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this quiet waiting upon him are qualified to speak 
of its truth. 

But isn't it a rather dangerous doctrine to preach ? 
Well, yes, it is. Yet it is not half so dangerous as 
living an unguided life. And, after all, knives are 
dangerous. People misuse them. Sometimes, in 
anger, they wound others with them and some- 
times, by accident, they cut themselves. Yet, no- 
body advocates the prohibition of knives. Their 
wise use has made them an indispensable tool of man. 

People have sometimes claimed that the voice of 
God had urged them to an action that we positively 
know he would not commend, and even those who 
listen most intently for him admit their liability 
to error. But we cannot abandon so precious a 
privilege because some have sophistically used it as 
a plea for their own will, or because others, with 
the best intentions, have made occasional mistakes. 

We would warn the immature disciple against too 
positive an assertion that he knows the voice of God. 
We would remind him that God's will is not in dis- 
pute in certain broad areas of basic morality, and 
we would encourage him to apply the other tests 
of guidance as well. But we do hold up before him 
the plain possibility and the dear hope of disentan- 
gling the voice of God from all the other clamorous 
voices that speak within the soul of man, and of 
knowing that the blessed Lord is directing his path. 
It is one of the most glorious things about our human 
nature. Only to imagine it true is wonderful, but to 
be sure is very heaven. 

To return, for a moment. Mr. Stead stated that 
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his certitude concerning the voice of God was con- 
firmed by "the convergence of unforeseen circum- 
stances." All who listen to God know what he 
means. Strange coincidences attend one's path. Un- 
expected doors open. One constantly feels that 
one is working with Another. What should our 
attitude to these coincidences be? Are they true 
confirmations ? Should we look for them and treas- 
ure them up? That question must claim our con- 
sideration next. 



IN DIVERS MANNERS 



V 

THROUGH CIRCUMSTANCES 

I belong to a race and nature comprehending all 
human beings, yet I feel myself to be different from 
them all, and to require a treatment and guidance 
special to myself. God sees and knows me as a work 
of his own hands, altogether distinct from all his 
other works. He intends me to fill a place which no 
other creature can fill, and is dealing with me in ac- 
cordance with this special individuality. Thus I feel 
myself, as it were, alone with God. He only fully 
understands me, and he meets my need, according to 
his full understanding of me, by a course of circum- 
stances chosen for my own personal education by 
his Fatherly love and wisdom. It seems to me that 
he meets my actual condition at each successive mo- 
ment, so that I do not feel as though I were put under 
a law in order to undergo a certain process, but as 
face to face continually with One who is watching 
every change that comes over my spirit as much as 
if he had nothing else to care for in the universe, and 
who varies his dealings with me in accordance with 
those changes. He is thus my God and Father as well 
as our God and Father. THOMAS ERSKINE OF LINLA- 
THEN. 

HERE are three stories, taken almost at random 
from a host of similar stories and quoted simply to 
bring us quickly to the question, Is Guidance con- 
firmed by the convergence of unforeseen circum- 
stances ? 

The first is told by Dr. Alfred T. Schofield, the 
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well-known Harley Street (London) specialist. 
Some years ago Doctor Schofield persuaded a friend 
of his, a lady holding an important position on the 
staff of a leading evening newspaper, to attend a 
meeting at Torrey's Gospel Tent in the Strand. The 
lady, who was a convinced Christian, though a rather 
ineffective one, kept the appointment and was given 
a seat on the platform next to the Japanese ambassa- 
dor. The address that evening was particularly dull, 
and in her report to the newspaper the lady said that 
she had not had a single thrill. And yet the meet- 
ing haunted her. She had felt a strange power in 
it that followed her home and made her miserable 
at the thought of her powerless life. Finally, she 
picked up the Bible and read a book right through 
and then knelt down to pray, and as she prayed 
the word "Horn" came to her. "Horn, Horn, 
Horn." Nothing but "Horn." She went to sleep 
at last with the same word sounding in her ears. 
Next morning, at the office, she asked a clerk if 
he knew anybody of the name of "Horn," and the 
clerk came back later to say that the only "Horn" 
he could find was spelt with an "e" and was Syl- 
vester Home, the pastor of Whitefield's Mission 
in Tottenham Court Road. So the lady wrote to 
Sylvester Home and asked him if there were any 
Christian work that she could do at the Mission, 
and he wrote back describing her offer as "most 
remarkable." He and his deacons had been in earn- 
est prayer for weeks for someone to teach a large 
class of young ladies from the big stores of Maple's 
and Shoolbred's, and he could only regard her offer 
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as an answer to their prayers. So the door of serv- 
ice opened and the lady stepped quickly through. 

The next story carries us to the office of Sam 
M'Clure, the editor and publisher in New York City. 
M'Clure was endeavoring to run a magazine on 
somewhat novel lines and finding the going hard. 
One day he was down to his last dollar and felt 
himself to be on the edge of bankruptcy. Only 
swift and generous help could save him. He dropped 
on his knees on the office floor and prayed for that 
help. Nor had the day ended before it came. An 
Englishman, who was only a mere acquaintance, 
walked into his office and said, "M'Clure, I believe 
in you and in the future of your magazine," and 
put 1000 on the table. The Englishman was Sir 
Arthur Conan Doyle. The $5,000 was the entire 
proceeds of his first American tour, and money 
that he could ill afford. But he obeyed the strange 
impulse to carry the money to M'Clure though he 
knew nothing of his urgent need. Both M'Clure 
and Conan Doyle have told the story, each from 
his own angle and in complete confirmation of the 
other's account, and both looked back on the inci- 
dent as an astonishing instance of the power of 
prayer. 

The third story concerns the writer. I have made 
it a practice of my quiet time to ask God's guidance 
in all areas of my life and ministry, not to the 
atrophy of reason but to the overruling of it in my 
way where it runs counter to the Divine will. Par- 
ticularly do I seek guidance in my pastoral work: 
where to call and how to make best use of the per- 
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sonal contacts of the home. One must work to a 
plan in this, as in other things, and yet beware lest 
the plan become a prison and make one deaf to a 
special word from God. 

One morning as I waited quietly before God, it 
was borne in upon me that I must call on a certain 
woman that day. I resisted the thought. It did 
not fit in with my plans. I knew no reason why I 
should go to her home. To go in that direction 
would mean one call; to go the way I had planned 
would mean a dozen. Yet her name dinned in my 
ears, and I went. And the memory of that visit 
will always be sweet to me. I can see her wan face 
as I write. Bewilderment and delight both had a 
place on it. "Do come in," she said, and when I 
sat down she added, "Fancy you remembering." 

But I had remembered nothing and said so. And 
then she reminded me. "It was a year ago to-day," 
she said, "since you buried my husband. I have 
been dreading this day and got up this morning 
fearfully overwrought and feeling that I must run 
away from the house and every stabbing memory. 
But, as I tried to pray, God came very near and 
seemed to urge me to wait within the home. Some- 
how I knew he would send me a word of comfort." 
So we talked together quietly and confidently of the 
Blessed Hope the "sure and certain hope (sublime 
paradox!) and I reminded her again that / had 
not remembered but that God had sent me. And 
my forgetfulness seemed a little thing to her at the 
thought that he was mindful. "It is very wonder- 
ful," she said; "God must keep a calendar." 
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Well, there are the three stories. Let it be borne 
in mind that they are typical of hundreds of others 
and have not been selected because they have any 
special striking features. Let it be remembered 
that most people who pray have had some experience 
of singular leading, and that those who deeply be- 
lieve God guides his children in details and who seek 
his direction in the doings of every day can point 
to many strange happenings hardly a whit less re- 
markable than the three instances we are consid- 
ering. What is our judgment on all these stories? 
Are they true ? And, if they are true, are they just 
odd little occurrences, or do they tell us something 
profoundly important about the will of God and the 
way he works? 

There are, I think, three possible answers open 
to us. We can doubt the evidence. We can say that 
the events did not occur just as their narrators say 
they did and that they are exaggerating to the glory 
of God ( !). Or we can say that they are just co- 
incidences. Coincidences are common enough in the 
world and come to people who have no interest in 
religion at all. Or we can accept their own expla- 
nation and say that a purposeful and loving Mind 
lies behind the seeming chaos of circumstance, and 
that when God is operating through surrendered 
lives he can effect his great desire and work all 
things together for good. There is, perhaps, another 
possible explanation open to us. We can turn to 
telepathy for a solution and borrow psychic terms 
with which to hint at our meaning. But it will 
hardly be an explanation. We know too little of 
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these subjects to explain our problems by their aid, 
and if further research on these lines does give us 
the clue that we seek, it will not exclude God from 
the process. After a period of doubt upon the point, 
our fathers came to see that if they accepted the 
evolutionary hypothesis, they would not shut God 
out of creation but simply show the way by which 
he worked. We can profitably remember the same 
thing in all efforts to explain guidance on telepathic 
lines. If they succeed, they will simply show the 
way by which God works. To some people psy- 
chology may seem to provide a satisfactory ex- 
planation, and the personal experience quoted above 
will seem to them to be a clear instance of "un- 
conscious" memory, and a further proof of the 
astonishing power of the "unconscious" to register 
time. But, again, it will but show the way in which 
God works and come under the third possible an- 
swer that we have distinguished. 

Let us look, then, at each of those answers in 
turn. Can we trust the evidence? Are the stories 
substantially true? In the great majority of cases 
there can be little doubt that they are. Even if we 
allow for the tendency of some minds to magnify 
the miraculous and recast all their experiences until 
they make them into marvels, we cannot dispose of 
any serious proportion of the instances in that way. 
Too many with a bias against belief in God's de- 
tailed guidance have been constrained by the evi- 
dence to accept it. Some have had the interesting 
and humiliating experience of arguing against the 
very possibility of it, and then in answer to their 
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most tremulous essay in faith have proved it for 
themselves. 

Are they just coincidences ? Coincidences are, of 
course, common enough. Things occur every week 
which no novelist, with a concern for his reputation, 
would put into a book. He would fear to be accused 
of stretching the long arm of coincidence too far. 
And yet they occur. Are all these stories of "guid- 
ance" nothing but coincidence? The difficulty of 
that explanation is this : there are so many of these 
instances to explain, and they have a definite coher- 
ence. Pure coincidences almost always have an 
"odd" character. They happen but it would be 
difficult to discover even a freakish "purpose" in 
them, nor does one strange coincidence have any kind 
of relation to another. But in the company of those 
who wait on God for guidance one story finds many 
parallels and, when all the experience has been pooled, 
one cannot resist the conclusion that a purposeful 
Mind is moving behind it to a definite end. Prof. 
Bernard Bosanquet, in The Essentials of Logic, 
tells of the doubt he felt in the judgment of his an- 
tiquarian friends when they showed him a few mis- 
shapen pieces of flint and declared that they were 
primitive tools. 1 A casual glance at two or three 
examples gave no justification for the theory. The 
suggestion seemed fantastic. But when Bosanquet 
saw the fine collection of flints in the Blackmore 
Museum the same features repeated again and 
again in a hundred different specimens his doubts 

1 The Essentials of Logic, Bosanquet, p. 143. 
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disappeared. Clearly, they were man-made with a 
purposeful mind behind them. 

It is not dissimilar with these stories of guidance. 
Glance at one or two of them and you may not feel 
constrained to accept the suggestion that God is 
behind them. Imagination or coincidence will seem 
a much more natural explanation. But study a 
hundred instances, the experience of people who 
were neither expecting nor desiring the miraculous 
and on whose ability to give an exact account of 
what occurred it would be a vulgar offense to cast 
a doubt, and you will find it well-nigh impossible to 
resist the conclusion that these events give impressive 
evidence that we are working with Another. Clearly, 
they are God-given with a purposeful mind behind 
them. God is at work in his world in things small 
and great. It pleases some people to say that his 
work can only be seen in its broad aspects : the slow 
unfolding of great purposes that span the ages. 
But it isn't true. The microscope gives as emphatic 
witness to the wonder of creation as the telescope, 
and the details of God's dealing with individuals 
show his watchful care over his world as much as 
the mightiest purpose he entertains. God guides. 
Events prove it. What we have felt and seen with 
confidence we tell. 

A dozen other questions leap to our lips. Why 
is the guidance not always clear? Why don't these 
secret hints come to everybody ? If they occur some- 
times, why not always? But we must leave these 
questions for the moment. The whole problem of 
unanswered prayer is involved in them: God's re- 
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spect for our personality; his response to our need 
rather than our prayers; the difficulty of the third 
will; our incomplete surrender. But of this we 
can be sure : our lack of faith and our sloth in prayer 
will account for a great deal of our deafness. How 
often has he spoken and we have not heard! Pre- 
occupied. Too busy for God. Hurrying here and 
there in our breathless way, supposing that we are 
only serving our cause when we are doing things. 
It will be time enough to face the bigger problems 
of the subject when the curable ones have received 
attention and when, by full surrender, trustful listen- 
ing, and swift obedience, we have put it to the test 
ourselves. 



VI 

THROUGH REASON 

Religious people seem to be losing some of their 
faith in prayer; they think it scientific not to pray in 
the sense of simple petition. They may be right; it 
may be the highest attitude never to seek for anything 
specific, only for acquiescence. If saints feel so, they 
are undoubtedly right, but so far as ordinary science 
has anything to say to the contrary, a more childlike 
attitude might turn out truer, more in accordance with 
the total scheme. SIR OLIVER LODGE. 

Lord, that I may learn of thee, 
Give me true simplicity; 
Wean my soul and keep it low, 
Willing thee alone to know. 

Let me cast my reeds aside, 
All that feeds my knowing pride, 
Not to man, but God submit, 
Lay my reasonings at thy feet. 

CHARLES WESLEY. 

MOST people who are interested in guidance are 
perplexed as to its relationship with reason, and many 
of the warnings given to believers are concerned 
with the need to respect thought. 

Nor need we resent the warnings even though 
some of them are very naive and appear to be ad- 
dressed to morons. Reason is one of the highest 
of the human endowments, and God cannot wish 
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that his priceless gift become atrophied for want of 
use. More thought and not less is clearly the 
urgent need of the age. It is one of the cardinal 
misfortunes of the times that people seem content 
to catch the epidemic opinion, or buy it for a penny 
in a newspaper, rather than undertake the labor of 
thinking it out for themselves. Religion is not the 
handmaid of shoddy thinking. It has discovered 
no by-pass road to all knowledge that shall cut out 
the need for careful and labored thought. Guid- 
ance is a glorious and precious privilege, which in- 
sulates one from worry, but does not deliver one 
from the moil of mental stress. Reason we must. 
Are we not called upon to love the Lord our God 
with all our mind? We cannot think that God can 
be fittingly served by people who have become in- 
tellectually effete. 

And yet unaided reason is often a disappointing 
tool. The hymn-writer calls it a "glimmering ray." 
Burns reminds us that "the best laid schemes o' 
mice an* men gang aft a-gley." All of us have had 
the experience of putting our hardest and most 
patient thought into a thing, and then making a 
mistake in the end. It is unlikely that we shall ever 
win a full exemption from that peril while we live 
on this plane, but if, in the providence of God, our 
best thought can be helped by some special insight, 
or our reasoning lifted into a realm where the mys- 
tery of our motives is a mystery no more and where 
we can see with clearness what purposes are really 
influencing our conduct, then we are more likely 
to act with true reason, and may find that there is 



56 GOD DOES GUIDE US 

no ultimate conflict between the reasonable and the 
right. But is there such a special insight? Is there 
any way in which we can reason with God, or so 
submit the fruit of our thought to his judgment 
that we can see where the divine approval rests ? 
The saints have always held that there is. They 
have not claimed for it an utter infallibility, but 
they are so sure of the difference it makes to the 
reasoning process that they describe the contrast 
as a stumbling in the twilight beside a striding for- 
ward in the sunshine. All sorts of metaphors are 
used in its description. Charles Wesley puts it in 
his own way and prays for wisdom to "lay my 
reasonings at thy feet." 

Let us look at one or two instances in order to 
see how this effort to lay our reasonings at God's 
feet might issue in a changed decision. A minis- 
terial friend recently received a "call" to another 
church, and he gave the invitation deep and pro- 
longed thought. Reason opposed reason in his 
mind. Clearly, he would have the opportunity of 
wide usefulness in his new sphere, hard as it would 
be to leave a people he had learned to love. His 
stipend would be appreciably more if he moved, and 
he remembered that this would mean that he would 
have more to give away. He had long held that 
the worst thing about being poor was that one had 
so little to share with other people. The new ap- 
pointment would admit him also to a coveted aca- 
demic circle, and he was most anxious for any 
opportunity of enriching his mind. The preacher 
must be a scholar, he thought. His wife and children 
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would benefit as well. They had missed a good many 
desirable things because, in obedience to an im- 
perious call, he had chosen this impecunious life. 
Now those things might be made up a little. His 
wife would have wide scope for her social gifts, 
and the new circumstances would be ideal for the 
kiddies' education. It would hurt to leave, but still 
. . . the reason of the thing pointed to acceptance. 
He prepared to send an affirmative reply. 

And then it was that the thought occurred to 
him that the decision had been too personal. He had 
worked it out almost alone. He had prayed about 
it in a rather perfunctory way and sought the 
divine approval of a decision that he had already 
made. He would copy Wesley's example and lay 
his reasonings at God's feet. After some hours of 
meditation and prayer he spread it out before God, 
without prejudice or special pleading, and his mind 
was made up very soon. He decided to stay where 
he was. Speaking of the experience afterward, he 
said : "Most of my 'reasons' for going were simply 
burned up. The question of stipend seemed des- 
picable. God had provided hitherto. I would trust 
him to provide for the future. The idea of getting 
more, to give more, was sheer sophistry in me. I 
have never had the grace of giving, and a wider 
margin would only make a larger problem. The 
academic ambitions fared no better. In the light 
of God, I could plainly see that intellectual pride 
fostered the thought. When I asked myself if such 
concentration on abstract study were the best use of 
my time, and most likely to serve me in the practical 
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ministry, I couldn't feel that it was. Hour for hour, 
I felt that other reading and work would make more 
directly for the saving and serving of souls. As 
for the gains that would accrue to my wife and 
children, I saw in that hour that they were not only 
exaggerated but that it was simply my own selfish- 
ness, once removed. It was what / wanted, made 
to seem unselfish by being attached to my dependents. 
One question burned itself on my brain as I laid 
this problem out before God: 'Where can you do 
the most good?' and the answer to that question, 
taken by itself, did not seem so very hard, and I 
decided to stay. My decision is neither quixotic 
nor eccentric. It is completely reasonable, as I see 
reason in the light of God." 

That is one way in which we may pass from our 
reasons to His reasons, and change our mind. 

But that instance will not answer all the problems, 
though the principle at the heart of it will answer 
a good many. Oftentimes the marrow of the matter 
is not a question of mixed motives at all: it is a 
question of fact. All human reasoning is honey- 
combed with uncertainty. We are seldom in posses- 
sion of all the facts relating to the matter in the past 
and present, and, as to the future, the wisest among 
us can only guess. Hence it should not surprise us 
if the constraint of guidance is sometimes toward a 
course for which it is impossible to give a completely 
valid reason. How can it be otherwise unless we 
assume that omniscience is a human attribute as 
well as a divine one ? Facts are known to God which 
are necessarily hidden from men. The disciple be- 
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lieves that God guides in the light of these facts, 
and it would surprise him if his guidance did not 
sometimes include the element of the unaccount- 
able. But having learned, with some skill, to distin- 
guish the constraint of the Spirit, he follows the 
leading, though the reason of it may not be obvious. 
Dr. J. Rendel Harris says that "the best proof we 
could have that the restraining or constraining 
power, that we find asserting itself in our lives, was 
not of God, would lie in the fact that its dictates 
always, and at once secured our rational approba- 
tion." 1 So we believe. We freely admit that we 
follow a course, at times, for which we have no 
completely rational explanation, but we have high 
apostolic authority for the practice, and we have 
many times enjoyed the complete confirmation of 
subsequent events. 

But let us take an illustration from the Bible. 
In the sixteenth chapter of Acts we read of Paul 
journeying through the region of Phrygia and 
Galatia and being "forbidden of the Holy Ghost 
to speak the word in Asia." That, in itself, is as- 
tonishing. Paul forbidden to preach the word ! He 
would have been hard put to, to give a rational ex- 
planation of that. 

So he planned to go into Bithynia, a rich and 
fertile province lying away to the northeast. One 
cannot imagine that the decision was lightly made. 
Paul would have given much thought to it. He 
had the mind of a missionary-statesman and judged 

*The Guiding Hand of God, T. Rendel Harris, p. 43. 
(N.CE.F.C.) 
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this unevangelized area to be important. But when 
they turned their face in that direction "the Spirit 
of Jesus suffered them not." It is clear that the 
apostle would not agree with those who say that 
no individual can be certain of the pressure of God's 
guiding hand. So they journeyed on to Troas, in 
ignorance of their real destination, and at no point 
of the journey, since leaving Iconium, could Paul 
have given a satisfactory reason for his course or 
his silence. But at Troas a vision came to him (of 
what character we cannot be certain) that beck- 
oned them over into Macedonia and carried with it 
the assurance of a divine commission. And when 
they left Troas for Neapolis, they left Asia for 
Europe, and we begin to see a purpose in a course 
that must have been most perplexing to Paul. He 
couldn't know, and no man alive could know, that 
the center of the world's life was going to move 
still further west and north, and that a group of 
unimportant islands barely on the fringe of civili- 
zation and known only for tin, would share in the 
European domination and become at last the com- 
mercial and colonizing center of the world. But 
it was so, and looking back over history we feel 
that this journey of Paul's was fraught with the 
utmost significance for the gospel, for he was being 
led, in the face of his own reasoned conclusions, in 
those directions, and to those centers, where his 
work was to have the most enduring consequences. 
In the very nature of the case, guidance must some- 
times be obeyed without reason. Sometimes the 
reason becomes clear as one goes. Sometimes it 
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doesn't. But the disciple who is living close to God, 
studying his word and keeping within the Christian 
fellowship, will be safeguarded from the dangers 
to which this willing obedience appears to expose 
him. 

One other group of questions demands an answer. 
People sometimes ask, "Suppose you were guided 
to put your head into a gas oven, or to run off with 
another man's wife, or to steal somebody's purse, 
or . . ." There is no end to their bright imaginings. 

It is difficult to know in what spirit to deal with 
such questions. Perhaps Proverbs 26. 5 gives us 
the best cue, though the serious answer is, of course, 
that we are simply not guided to any of those things. 
Nor should that surprise the intelligent. God's will 
is not in question in any of those matters, nor 
indeed in thousands of others. Guidance leads 
us sometimes to the audacious but never to the 
sinful. 

Anything can be caricatured. The Anti-God 
Society makes caricatures of the crucifixion. And 
it amuses some people to collect, and invent, fan- 
tastic tales to illustrate the folly of the Group Move- 
ment and the vagaries of "guidance." Nor need 
we deny that, here and there, we have known the 
word used as a cover for conceit and sometimes 
definitely misapplied by novices. But the citation of 
these infrequent instances is no sufficient answer to 
the opportunity. 

Let any man ask himself which is the more dan- 
gerous life : to live by the devices of. his own unaided 
reason, or to reason in the light of God. Let him 
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ask also if he has any right to deny the reality of 
guidance, even when it outruns the reach of rational 
approbation until, in patient earnestness, he has 
sought to prove it for himself. Then he will surely 
say with a new meaning, 

"Guide me, O thou great Jehovah." 



VII 

THROUGH THE BIBLE 

Thy word is a lamp unto my feet, and a light unto 
my path. THE PSALMIST. 

Search the scriptures ; for in them ye think ye have 
eternal life: and they are they which testify of me. 
JESUS. 

IN September, 1931, the divers of the famous salvage 
ship Artiglio entered on the penultimate phase of 
their task on the sunken Egypt. They were in quest 
of gold. Through successive seasons the treasure 
ship had been sought, located, marked and surveyed, 
and now the time had come to cut away that section 
of the main deck which formed the roof of the 
bullion room. A good deal of debris had collected 
on the spot, consisting in large part of refuse from 
the pantry and kitchen, and forming a mass of very 
smelly black mud. And, as the gold-seekers began to 
clear it away, a strange object came to light. It 
looked like part of an old book: rats had gnawed 
its edges : the restless waters of the Bay of Biscay 
had rolled over it for years : it was coated in slime 
and unpleasant to handle. But when it had been 
washed and dried, a printed page appeared, and 
those who could read English on board the Artiglio 
knew what they had found. It was a part of a 
Bible. The story of David and Jonathan lay be- 
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fore them in black and white. They had begun to 
find treasure and their first discovery was a frag- 
ment of the Book of God. 

Now, that is a parable. Again and again, in the 
passage of time, men have supposed that the Bible 
had outlived its usefulness and needed no longer be 
reckoned with. In the early centuries it was often 
criticized for its lack of literary style. Augustine, 
prior to his conversion, felt that the Scriptures were 
"unworthy to be compared, with the dignity of 
Tully." In later years science was said to have 
entirely discredited the book. Voltaire thought that 
nobody would be reading the Bible in the nineteenth 
century, but, in the twentieth, the demand for it 
is greater than ever. The seventy years of specially 
keen and scholarly criticism through which the book 
has just passed was a fiercer ordeal than any other 
book has ever been subjected to. But it has stood 
the test. Some positions have been abandoned by 
the great majority of scholars, but the Bible stands 
authenticated as the very Book of God. All the 
more important Epistles of Paul are accepted as 
being definitely his. It is not seriously questioned 
that Mark's Gospel belongs to the third quarter of 
the first century, and Matthew and Luke not very 
much later; while the Old Testament has become, 
by reason of this ordeal, an intelligible and precious 
book to many people for the first time. And, all 
the while, God has been guiding the faithful through 
the medium of this book, teaching them great lessons 
concerning himself, concerning their fellow men, 
and leading them also in the details of their own 
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daily life. In prayer we speak to God. The Bible 
is one great way in which God speaks to us. None 
who seeks guidance can afford to neglect the Book. 
Let us consider how God guides through the 
Bible. 

Some devout people have substitutes for the Scrip- 
tures. They find the Bible a somewhat bewildering 
library, so they live on little books of "selections" 
or even on "promise boxes." We will not say that 
these aids are without any value at all, but we are 
certain that they are no sufficient substitute for the 
Bible. This is not to say that all parts of the Scrip- 
tures are equally helpful. We do not think that 
they are. The Song of Solomon is not as precious 
as the Gospel of John, but selections from the 
Scriptures would have to be made very skillfully to 
do justice to the infinite variety of revelation. As 
to the "promise box," it will do as a sweetmeat but 
it must not be made into the whole meal. It is all 
comfort. If one doesn't read "My grace is suffi- 
cient for thee," it is "No good thing will he with- 
hold from them that walk uprightly," or "I will up- 
hold thee with the right hand of my righteousness," 
or "I will never leave thee nor forsake thee." But 
God has other things for us beside comfort. J. H. 
Newman said, in the year of his ordination : "Those 
who make comfort the great subject of their preach- 
ing seem to mistake the end of their ministry. 
Holiness is the great end." God gives us comfort 
when we need it, but we have need also for counsel 
as well as comfort, and for reproof and restraint. 
That is why the "promise box" and similar selec- 
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tions are no sufficient substitute for the Bible. . . . 
Take the Bible. Let God speak to you through 
his own Book. 

But in urging you to take the Bible, we do not 
suggest that it be treated as a book of magic. It 
is our privilege and duty to study it. The practice 
of opening the book at random and receiving the 
first word one reads as a personal divine message 
has been fruitful of much harm. We will not say 
that God has never responded to such methods. He 
treats the spiritual babe as a babe, and sometimes 
answers the importunity of the mature by such a 
means. John Wesley made occasional use of the 
Scriptures in this way, generally when his mind was 
overwrought, though it was never a substitute with 
him for the close daily study of the Book. On the 
morning of May 24, 1738, he opened the Testa- 
ment on these words, "Thou art not far from the 
kingdom of God," and at a quarter to nine the 
same evening the great experience came. 

But all this must be treated as exceptional. God 
cannot desire that the only use we make of his Book 
is to treat it, in moments of crisis, like a lucky dip. 
We must study the Bible. Obviously, so far as the 
Book is concerned, God can guide most those who 
study it most. 

How, then, shall we study the Bible to get the 
maximum guidance from its page ? 

We shall study it first with prayer. As we take 
it in hand, let us recollect ourselves in the presence 
of God. The Book has been written by men specially 
guided by the Holy Spirit, and it will only be under- 
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stood, in all its richness, by those who have the same 
divine help. 

We shall study it every day and unhurriedly. 
However little time we have at our disposal, let our 
study of the Book be without haste. There can be 
little value in a chapter hurriedly scanned and the 
mind diverted, at once, to something else. Take 
less. A chapter is often too much. It is commonly 
allowed that when one begins the study of a fresh 
book of the Bible, it should be read right through 
first and, if possible, at a sitting, in order to get 
a general idea of the ground that is covered. But 
when one comes to its closer study, it should be 
taken paragraph by paragraph and, possibly, sen- 
tence by sentence. Don't make a fetish of finish- 
ing a chapter. The deeper you get into it, the less 
you will need. F. W. Faber said that one common- 
place truth, which would seem tame and trivial to 
the beginner, suffices a saint for hours. The study 
of some books, especially in the Old Testament, re- 
quires something in the way of expert introduction 
if one is to really understand the historical back- 
ground and see the purpose of the book in the life 
of the times. If possible, seek this expert help and 
do not begrudge the patient labor its understanding 
will demand; but if, for any good reason, this is 
not possible, do not assume that the book is closed 
to you because of that. Certainly, you will miss 
something, but not necessarily the more important 
thing. 

Because, of course, when we turn to a portion 
of Scripture and quietly seek its meaning, not carry- 
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ing our preconceived ideas to it but just keeping an 
open mind to what it has to teach, we ask two ques- 
tions: "What did it mean then?" "What does it 
mean for me now?" Sometimes the two answers 
will coincide. Sometimes the answer to the first 
question will elude us and yet the passage can still 
have personal worth. Sometimes the answer to 
the first question is quite clear, but it may be out- 
side the area of our need to-day. 

As instances of complete correspondence in mean- 
ing, one thinks of the Ten Commandments and the 
basic moral teaching of the Bible. When we com- 
pare the imprecatory psalms with the words of Jesus, 
we see at once that the principle of development 
in morals has its place in the Scriptures, but the 
impressive fact about the early Hebrews is not that 
they sometimes shared the primitive morality of the 
period, but that they so often soared above it. The 
Ten Commandments are still the basis of all ad- 
vanced moral teaching. The passage of time has 
not discredited them. Civilized communities may 
not be in danger of making graven images of the 
kind that the second commandment condemns, but 
the insensate quest for money and "things" rather 
than for a quality of life makes the Commandment 
meaningful even to-day. 

And what is true of the second commandment 
is true also of so much else in Scripture. Its orig- 
inal meaning may no longer be pertinent, but it 
still has point in our personal life. The story of 
Abraham's sacrifice of Isaac may seem to some as 
nothing but an old tale, having no meaning now. 
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But to the student of morals it marks the nation's 
realization that God did not require human sacrifice, 
and to the simple disciple, in search of his daily help 
from the Book of God, it puts a new stress on the 
need of surrender. God's guidance through the 
Bible is not limited to the repetition of exact cir- 
cumstances. These vary with every age. But 
his quest for true worshipers (John 4. 23) spans 
the centuries, and those who would respond to him 
in these latter days learn most of his nature and 
will from the record of his dealing with men in time 
past. Nobody can read the Bible devoutly and not 
learn much about God, and himself, and his fellows. 
Nobody who seriously seeks divine guidance can 
neglect this most rich and sure way to it. 

Many are the systems of daily reading which 
the Bible student may use, and most of them are 
commendably made. But if the student prefers to 
work on his own, it will help him to know that 
common experience goes to prove that a start would 
be more profitably made with the Gospels than with 
Genesis. The most-read part of the Old Testament 
is the book of Psalms. Early attention should be 
given, in the New Testament, to the Pauline Epis- 
tles, read in conjunction with Acts, and, in the Old 
Testament, to the Prophets. 1 

And a rich reward awaits him. As he questions 
the Scriptures, devoutly asking in the felt presence 
of God, "What can I learn about God from this?" 
"What can I learn about myself?" "Does this 

*Cf. How to Enjoy the Bible, A. C. Deane. Hodder and 
Stoughton. 
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Scripture rebuke me or challenge me?" "Does it 
call for action, or confession, or restitution?" as 
he questions the record, the Divine Spirit will answer 
him and God will speak to his need. > Often in the 
press of daily life, and in the hour of swift tempta- 
tions, words of Scripture will leap up from his 
memory and speak themselves in his soul with the 
authority of Sinai. Old words take on new mean- 
ings. Familiar words shine with a fresh light. 
General statements press home a personal application. 
So God guides. For it is never enough to say that 
God has spoken through the Scriptures. God speaks 
through them still. 



VIII 

THROUGH THE FELLOWSHIP 

Only in the religious atmosphere and in supreme 
love to God can be found the deepest and most endur- 
ing friendship among men. PELOUBET. 

EVERY human eye has a blind spot. It is situated 
at the entrance of the optic nerve and is insensible 
to light and color. Many men have pleaded, in 
explanation of an accident, that the object had fallen 
upon their blind spot and they hadn't seen it. 

It is no uncommon thing for men to have a blind 
spot upon their spiritual eye; sometimes it is a 
blind patch. They indulge themselves in some sin, 
or harBor and husband a weakness of the soul, and 
honestly cannot see the peril they are in. Prophet 
Harris, of French West African fame, was a good 
man and, in some ways, a great one. But he was 
a polygamist. Dr. Joseph Parker seems never to 
have recognized his egoism as a sin. Thomas 
Shillitoe, the bold Quaker missionary, was both im- 
petuous and irritable. Nor is it fair to speak with 
easy scorn of such men and suggest that they saw 
their sin with wide eyes and were wanton. They 
were men of prayer. In the service of God they 
displayed a zeal above their fellows and their names 
will live for centuries in the history of the church. 
Their sin was on the blind spot. What was patent 
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to everybody else was hid from them or but dimly 
seen. 

Now, that is one of the great gains of intimate 
Christian fellowship. The things we cannot see 
ourselves, but others see so plainly in us, can be 
pointed out and put right. Unlike the blind spot on 
our natural eye, this defect in our spiritual vision 
can be definitely cured. 

A solitary Christian is almost a contradiction 
in terms. Circumstances sometimes force a disciple 
to live a lonely life, but the loss he suffers is not a 
loss merely in his feelings. If his loneliness is pro- 
longed, he will lose in all ways. His vital growth 
depends upon sharing and service, as well as upon 
prayer and meditation. More than this: God's 
guidance, in its completeness and corroboration, re- 
quires the fellowship as well. 

It is not difficult to see why. Quite reverently 
we can say that God's task in building anyone's 
character is made easier by every surrendered mem- 
ber of the group. God has as many avenues of 
approach to the heart of a man or woman as they 
have friends who are friends of Christ. We bear 
our glad witness to the fact that God speaks to us 
constantly without any intermediary at all but we 
bear witness also to our need of his voice through 
the fellowship. The sins we are strangely blind to, 
he can show us by a friend. The tasks he is press- 
ing on us but which, by reason of sloth or modesty 
or dullness of understanding, we are leaving undone, 
he can call us to through the group. The doubts 
which fill the mind at times when our personal guid- 
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ance is not clear can be resolved in the fellowship 
and our path confirmed or corrected by the common 
mind. Let us look at some of the ways in which 
God guides us through the group. 

The writer has a friend, a devout Christian, who 
was an indulgent father. He was steadily spoiling 
his children by giving them too much of their own 
way. All his friends could see his folly. He was 
utterly blind to it himself. 

He is in no sense a weak character definitely the 
reverse. In all the business relationships of life he 
is exact and methodical, and well aware that while 
business demands just dealing, it leaves little margin 
for generosity. Nobody knowing him outside the 
home would regard him as easy-going and irresolute. 
Perhaps that was the very reason why he couldn't 
see his own fault. This habit of careless indulgence 
was no flaw running through his character as a 
whole; it was confined to the hearthside. Constant 
firmness in all his business dealings fashioned the 
thought in his mind that he was always a firm man. 
And everybody must relax sometimes. So he re- 
laxed at home. 

He kept his quiet time. He waited on God in the 
silence and felt reproved for other faults but not 
this though God, as he now believes, was thrusting 
it on his notice again and again. Finally, God spoke 
to him through two friends. Both of them were led, 
privately, but almost at the same time, to point out 
the same fault in identical words. They said, "You 
are an Eli." And when he went into the quietness 
with this stunning statement in his ears, God con- 
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firmed it, definitely, completely, leaving no element 
of doubt. So the blind spot was cured and he sought 
God's help to correct his error and "his whole body 
was full of light." 

Many men have faults that are patent to their 
friends but hidden from them. These faults are 
sometimes the subject of familiar jokes. Everybody 
laughs at the latest illustration because everybody 
sees the point at once. Smith's vanity. Jones's pessi- 
mism. Robinson's meanness. Everybody knows 
but nobody tells him, even though they may be at- 
tending the same church and kneeling together at 
the communion. It wouldn't do to tell him. He 
might take umbrage. One would need a special at- 
mosphere and a degree of spiritual intimacy before 
one could say that. So he walks along the path of 
life with his blind spot, and sometimes when his 
back is turned there's a general laugh. 

It is not claiming a whit too much for a vital 
fellowship to say that it provides all the spiritual 
intimacy that it is necessary for this frank dealing 
with one another, and many can tell how God has 
convicted them through the private word of a loving 
friend. 

But the service of the group is not confined to 
the pointing out of faults. God calls us often to 
fuller service by his voice through the fellowship. 
Here is a girl whose timid, shrinking nature is taking 
on an astonishing robustness since she surrendered 
to Christ. All her life she has been shy. Indeed, 
it was the stigmatizing of shyness as a sin that first 
made her vocal in the fellowship, and led her to a 
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timid protest against calling a temperamental weak- 
ness a sin. But she calls it a sin herself now. She 
sees that it was a barrier between herself and other 
people, and prevented God using her. Yet, even 
after her great experience, the bias of her nature 
is to doubt the call of God in her own soul. She 
feels unworthy. "Surely God has somebody better 
fitted for the task than I," she says. "He cannot 
want me to do this ... or that." So God calls her 
through the fellowship and stresses the commission, 
already in her heart, by his word on the lips of 
others and, convinced by such confirmations, her 
hesitations end and she goes gladly to do his will. 

Or, perhaps, the disciple is hesitating at a difficult 
interview, or growing lax with his period of daily 
devotion, or slipping down from his new level of 
life to the ineffective routine of conventional Christi- 
anity. The fellowship holds him up and keeps the 
challenge high. Every week brings its time of re- 
freshment, and God fulfills his promise made to the 
twos and threes. He is in the midst to guide ; from 
self to surrender; from sin to holiness; from sloth 
to service; from vision seen in a glass darkly to 
those blinding moments when we dare to say we see 
him face to face. Robert Barclay knew the secret. 
He said, "When I came into the silent assemblies 
of God's people, I felt a secret power among them 
which touched my heart; and, as I gave way unto 
it, I found the evil weakening in me and the good 
raised up." 

Nor does the service of the fellowship end even 
here. One of the commonest fears felt about simple 
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faith in divine guidance is that it will lead to un- 
checked individualism. That the danger is a real 
one it is impossible to deny. The claim to an authori- 
tative voice in the soul is a claim for which we most 
earnestly contend, but we are not blind to the peril 
of it. It is made at the first in a wondering whisper, 
but men sometimes slip into a loose use, and over- 
use, of the term and brawl about it in a way that 
would make a saint shudder. So often, too, men 
take the word with them when they cross the line 
that separates the path of duty from the path of mere 
desire and prate about guidance to bolster an argu- 
ment. Is there no safeguard from all this ? 

The group is the safeguard. No company of 
Christians has had more experience both of the 
preciousness and the peril of this teaching than the 
Quakers, and in the Friend's Book of Discipline 
is said: 

Inward guidance does not mean unchecked individu- 
alism, for the follower of the light will be continually 
correcting his first perception of it by a fuller experi- 
ence, and by that of others who have followed it more 
faithfully. 1 

Not all guidance requires the confirmation of the 
group. Much that God says to his listening servant 
concerns his own personal and intimate life and 
provokes no question of truth or authority. But in 
the service of the immature, and when the voice of 
one's soul is not clear (an experience known to the 

1 Christian Life, Faith and Thought, p. 84. Friends' Book- 
shop. 
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most seasoned of God's servants) the guidance of 
the group is invaluable. Extravagances are corrected, 
hesitations removed or confirmed, and the experi- 
ence of all is made mobile by God's Spirit in the 
service of each. 

In the eager rush of early discipleship one is 
exposed to all kinds of dangers. Impetuousness, 
for instance. Nothing daunts one's dancing heart. 
No sacrifice seems too big. Indeed, the bigger the 
better. It is stiff work to learn that obedience is 
better than sacrifice. But God can teach us through 
the group. 

When God is weaning one's soul from mere feel- 
ing, and teaching his growing child to count less 
and less on emotional raptures, it is hard to be sure 
always that the guidance is definitely his. "But I 
don't feel any great thrill at the thought of it," we 
say. Does that matter? Confirmed in the fellow- 
ship we arise to do his bidding, counting it sufficient 
reward to be trusted, and conscious of having grown 
beyond the stage when every errand earned a sweet. 

It cannot be denied that where the general level 
of experience in the fellowship is immature, its 
ability to check the guidance of its members is 
definitely limited. But that is a practical difficulty 
which will not often arise. The very survival of 
these cells of vital spiritual life depends, under God, 
on leadership that is mature, as well as consecrated, 
and the confirmation, or correction, of the group 
will show all the marks of sanctified common sense. 
Paneled into the rich background of the church's 
wider life, and drawing thence its lessons of past 
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mistakes and dangers, the groups will increase in 
ability to check the guidance of individual members, 
and help them to distinguish the voice of God from 
the murmurs of vanity and self-will. 



PERPLEXED, BUT NOT 
IN DESPAIR 



IX 

IS IT ALL TOO TRIVIAL? 

Are not five sparrows sold for two farthings, and not 
one of them is forgotten before God? But even the 
very hairs of your head are all numbered. . . . Ye 
are of more value than many sparrows. JESUS. 

You. say, "You allow a general Providence, but deny 
a particular one." What is a general, of whatever kind 
it be, that includes no particulars? Is not every general 
necessarily made up of its several particulars? Tell 
me any genus, if you can, that contains no species? 
What is it that constitutes a genus but so many species 
added together? What is a whole species added to- 
gether? What is a whole that contains no parts? 
Mere nonsense and contradiction! JOHN WESLEY. 

ONE of the commonest objections that is made to 
a belief in the detailed guidance of God concerns 
what the critics call the triviality of the things 
"communicated." That God guides in the big issues 
of life, many of them will allow, but when it comes 
to writing a certain letter or catching a particular 
train . . . the thing is too foolish for words. We 
have already dealt with what seems to us the basic 
fallacy of this objection, but we have not yet given 
a complete reply. Two other aspects of the matter 
might well be considered here. 

First, what is a trivial thing? The word "trivial" 
and all its synonyms are really relative terms. They 
imply a comparison. Nothing is simply "small." 

81 
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It is small in comparison with something else ; if the 
standard of comparison is changed, it may be large. 
Ben Nevis, for instance, as compared with the Alps 
or the Himalayas, is an unnoticeable bump, but 
within the British Isles it is a considerable peak, 
the mightiest mountain of all. We have merely 
changed the standard of measurement. The Thames 
besides the Amazon or the Orinoco is a rivulet, a 
babbling brook, a tiny trickle, but compared with 
the other rivers of these islands it is a long and 
noble stream. "Small" is a relative term. When 
people are disposed to wave a thing aside as being 
"too trivial" to be guidance, one is impelled to 
ask, "Too trivial in comparison with what?" 

A broken toy is a real tragedy to a child. It 
can be replaced for a few cents perhaps, but the 
child sobs his heart out, and it is callous to be im- 
patient with his grief. As Francis Thompson says 
in his essay on Shelley : 

Children's griefs are little, certainly; but so is the 
child, so is its endurance, so is its field of vision, while 
its nervous impressionability is keener than ours. Grief 
is a matter of relativity; the sorrow should be esti- 
mated by its proportion to the sorrower; a gash is as 
painful to one as an amputation to another. Pour 
a puddle into a thimble or an Atlantic into JEtna; 
both thimble and mountain overflow. Adult fools! 
would not the angels smile at our griefs, were not 
angels too wise to smile at them? 1 

Our grief sf People who claim a special power 



1 Works of Francis Thompson, Vol. Ill, p. 10. Burns, Gates 
and Washbourne, Ltd. 
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to discern the importance of things and wave aside 
something of significance in another life because 
it seems to them to be trivial, must be careful. They 
may prove more than they wish. The death of 
your dearest is a triviality to one who thinks cosmi- 
cally. What significance can it have in the movement 
of the ages? But if faith can cry for comfort in 
such an hour and find it then faith has grasped 
the truth of God's Fatherhood, and if God is our 
Father, his care will run down to details. No father 
treats a thing as unimportant that is of real concern 
to his child. He will spend an hour in mending an 
old toy if, at the same time, he soothes a torn heart. 
Or look at it in terms of money. Sixpence is a 
trivial coin to a wealthy man. It is a great deal if 
one is very poor. George Gissing knew the value of 
sixpence. He had been poor himself, and in The 
Private Papers of Henry Ryecroft he makes us feel 
the tragedy of a lost sixpence in a poor home : 

Near a hamlet in a lonely spot by a woodside, I 
came upon a little lad of perhaps ten years who, his 
head hidden in his arms against a tree-trunk, was crying 
bitterly. I asked him what was the matter, and after a 
little trouble ... I learnt that, having been sent with 
sixpence to pay a debt, he had lost the money. The poor 
little fellow was in a state of mind which, in a grown 
man, would be called the anguish of despair; he must 
have been crying for a long time; every muscle in his 
face quivered as if under torture; his limbs shook, his 
eyes, his voice uttered such misery as only the vilest 
criminal should be made to suffer. And it was because 
he had lost sixpence! I could have shed tears with 
him, tears of pity and of rage at all this spectacle im- 
plied. On a day of indescribable glory, when earth and 
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heaven shed benediction upon the soul of man, a child 
whose nature would have bidden him rejoice, as only 
childhood may, wept his heart out because his hand had 
dropped a sixpenny-piece. The loss was a very serious 
one and he knew it; he was less afraid to face his 
parents than overcome by misery at the thought of 
the harm that he had done them. Sixpence dropped by 
the wayside and a whole family made wretched ! What 
are the due descriptive terms for a state of "civiliza- 
tion" in which such a thing as this is possible? I put 
my hand in my pocket and wrought six-penny-worth of 
miracle. 2 

It is all comparative. Let us hesitate to stigma- 
tize anything as trivial. Samuel Chadwick used to 
say that the most important thing he ever did in 
his life was to clean a pair of shoes. It registered 
his decision for Jesus and expressed his adoption 
of a fixed principle to do everything as unto, and 
for, his Lord. If a straw can show the direction 
of the wind, a simple act of obedience can show 
the consecration of a whole life. Quite clearly, it 
isn't easy to say what is a trivial thing. 

Secondly, it is clear to any keen observer of life 
that big events turn on apparent trivialities. Heavy 
doors, we have been reminded, swing on small 
hinges. The door of the London Safe Deposit, in 
Lower Regent Street, London, weighs twenty tons. 
Compared to the door, the hinges are insignificant. 
But it turns on them and would be utterly useless 
without them. 

The most important events in human life often 



"Private Papers of Henry Ryecroft, George Gissing, pp. 8f. 



IS IT ALL TOO TRIVIAL? 85 

turn on little things. Dr. J. H. Jowett intended, 
as a young man, to go into the legal profession. 
Indeed, all the arrangements were made for him to 
enter a Halifax firm of solicitors as an articled 
clerk, but, on the day before the articles were to 
be signed, he met, by accident in the street, his old 
Sunday-school teacher and told him what he was 
about to do. Mr. Dewhirst looked his disappoint- 
ment. "I had always hoped," he said, "that you 
would go into the ministry." Jowett went home, 
deep in thought. Looking into his own heart, he 
found a definite inclination toward the ministry, 
but he questioned himself anxiously as to whether it 
were a divine call. He was standing by the har- 
monium in the parlor. As he waited, the call came. 
He calls it "a grip," a "gracious constraint," and 
from that moment he had no hesitation. The articles 
were never signed, and a few weeks later he had 
been accepted at Airedale College as a candidate for 
the ministry. 

What a little thing! A "chance" meeting with 
a good man in the street, but surely God was in it, 
for he called a prince to his pulpit that day and 
directed a soul whose preaching and writing blessed 
the lives of thousands among whom the Archbishop 
of Canterbury was glad to number himself. 

Or take the case of Dr. Albert Schweitzer. In 
the Whitsuntide holidays of 1896 he made up his 
mind that he would devote himself to art and science 
until he was thirty, and afterward to the direct serv- 
ice of humanity. The words of Jesus wrought this 
decision in his mind. "Whosoever would save his 
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life shall lose it; and whosoever shall lose his life 
for my sake and the gospel's shall save it." 

But the quest for a sphere of service did not prove 
easy. He thought first of caring for, and educating, 
abandoned children, and then winning a pledge from 
them, as they grew up, to serve similar children in 
the same way. But his efforts to find such work 
always proved unsuccessful. His thought turned 
next to tramps and discharged prisoners, and for a 
while he assisted in work among these men. But 
no conviction of having found his real sphere came 
with any of these tasks, and that he was finally led 
to it, Schweitzer says, "I have always regarded as 
a signal instance of the mercy which has again and 
again been vouchsafed to me." 

It happened like this. One evening, in the autumn 
of 1904, he found one of the green-covered maga- 
zines of the Paris Missionary Society on his desk 
in the college and, in the very act of putting it aside 
to get on with his work, he opened it mechanically 
and caught sight of an article headed, "The Needs 
of the Congo Mission." 

It was by Alfred Boegner, the president of the Paris 
Missionary Society, an Alsatian, and contained a com- 
plaint that the Mission had not enough workers to 
carry on its work in the 'Gaboon, the northern prov- 
ince of the Congo Colony. The writer expressed his 
hope that the appeal would bring some of those "on 
whom the Master's eyes already rested" to a decision 
to offer themselves for this urgent work. The con- 
clusion ran: "Men and women who can reply simply 
to the Master's call, 'Lord, I am coming,' these are 
the people whom the church needs." The article 
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finished, I quietly began my work. My search was 
over. 8 

So all the glorious work at Lambarene turned 
on so trivial a thing as a green-covered magazine and 
its mechanical opening. That Schweitzer would 
have found a sphere of useful service in any case 
cannot be doubted. But it cannot be doubted either 
that a "little" thing directed him to the disease-rid- 
den swamps of Equatorial Africa or that God has 
been able to do a Christlike work with him in 
Gaboon. Quite clearly, the most consequential things 
in life often turn on trivialities. 

But let us leave the role of defenders for a mo- 
ment and put a question to the critics. Can the 
people who claim to tell whether a thing is likely to 
be guidance or not from the degree of its importance, 
tell us, in contrast to these trivialities, what is a 
really important thing? We have put this question 
a few times but the answer has never seemed quite 
satisfactory. "A big business deal," one friend 
suggested. A big business deal! Well, it may be 
important. Much reflection on these matters has 
made us less bold than some people to state categori- 
cally what is important and what is not. But, quite 
frankly, it does not seem a bit obvious to us that a 
contract secured by one firm and lost by another is 
ultimately more important than that Samuel Chad- 
wick should clean those shoes and express a life- 
consecration in so doing. If character is the sterling 
of eternity, then all "big business" is merely an 

8 Albert Schweitzer : My Life and Thought, p. 107. George 
Allen and Unwin, Ltd. 
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occasion for meeting people, and the purpose and 
value of meeting may have very little to do with 
the business itself. Look at it in the light of eternity. 
One of the greatest business deals in the history of 
the world was the diamond amalgamation of South 
Africa. Four men met to debate it. Cecil Rhodes 
and Beit on one side. Woolf Joel and Barnato on 
the other. It was "a game played in millions" and 
the oldest of the players was only thirty-five. 

And was all that an obviously more important 
thing than the strange "chance" by which David 
Livingstone, a lad of twenty, came to read an appeal 
by Mr. Gutzlaff to the churches of Britain and 
America on behalf of China, and was led at the last 
to the heart of Africa, an apostle of love to the 
Negro people? 

We meet and do business, we sell and buy goods, 
but all the time the most important thing is the in- 
fluence of our characters on one another and the 
development within us of that quality of life which 
endures. A big business deal may be a thing of 
great importance, but it will not be greatly impor- 
tant simply because it is big business, but because of 
some other element in it which may be found 
just as certainly in what seems to be a triviality. 

What is a really important thing obviously and 
ultimately important and of such a character that it 
denies denial? It is not easy to say, because the 
very question involves an appeal to some kind of 
standard, and the answer will depend upon the char- 
acter of that appeal. Even the things that most 
excited our pride in humanity and seemed unde- 
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niably important, have sometimes disappointed us. 
The aeroplane, for instance. Lord Trenchard, hav- 
ing spent the best years of his life perfecting the 
art of flying, wishes, most earnestly, that it had 
never been invented, for there is admittedly no pro- 
tection from the aerial bomber. One thing is clear. 
It is plainly not possible to decide whether a thing 
is guided or not by some rough assessment of its 
importance. The unwilling visit of a little man 
to a room in Aldersgate Street was far more con- 
sequential for the world than many Acts of Parlia- 
ment, and the fabric of our human life is so strangely 
woven that we may well hesitate to deny the hand 
of the Divine Weaver because the witness of our 
neighbor seems so small. 



X 

WHAT IF CALAMITY COMES? 

He guideth me ... though I walk through the valley 
of the shadow. . . . DAVID. 

Let us look up to the work of Jesus in the plan and 
arrangement of our lives, and believe that he is doing 
his very best for us. We may not always like the way 
by which we are being led, but let us silence objec- 
tion and complaint by the deliberate choice of the will 
to be led by him, come what may. The flesh may 
sometimes shrink, as his did in Gethsemane; never- 
theless, let the will hold its course right onward, daring 
to trust its Leader, daring to believe that he knows 
the best path and is taking it, daring to perform what 
he appoints and bear what he imposes or permits, in 
complete indifference to the voices that bid us spare 
ourselves. F. B. MEYER. 

NOT everything happens in the world just as God 
wishes. When people say, "Whatever is, is best," 
they cannot really mean what they say, or they 
mean it with certain conditions and reservations 
which filch the literal meaning from the words. 
If, in simple truth, "Whatever is, is best," then 
this is paradise and, as Leibnitz argued, the best of 
all possible worlds. 

But we find that hard to believe, even when we 
give the closest heed to the German philosopher's 
reasoning and allow that "a little bitter is often 
more pleasing than sugar." Is evil merely a pri- 
vation, a deficiency, a limitation? the shading of 

90 
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the picture or the discord in the music, just added to 
heighten and enhance the effect? Can we say with 
Browning "the evil is null, is naught, is silence im- 
plying sound" ? 

Voltaire makes merry over Leibnitz' reasoning 
and gives it as his opinion that this is the worst of 
possible worlds, and while we shrink back from that 
absurd caricature, we cannot feel that this is "para- 
dise now." Sin seems too positive. Evil leaves its 
slimy trail over so much that might be fair and 
beautiful. We pray, "Thy will be done on earth, 
as it is in heaven," because, as yet, the correspon- 
dence of earth and heaven is far from complete. 

The writer met a friend one day, a minister, re- 
turning from a funeral. Even allowing for the sad 
errand which had occupied his mind, he seemed 
peculiarly low-spirited. "I have just buried a child," 
he said, "and the child's father is under arrest for 
manslaughter. Last Saturday evening, it seems, 
he came home drunk, clambered into the bed where 
his wife and the little one were asleep, and in his 
fuddled condition pushed the baby out of bed. It fell 
and, as it fell, the child's head struck the fender. In 
the gray light of the next morning they found the 
little body cold and dead upon the floor. The 
police were called, of course, and the father is in 
prison awaiting his trial. 

"But that wasn't the whole of it," my friend went 
on. "After the interment, one of the mourners, 
trying to make a little pious talk in the parson's 
presence, said, 'Ah well! It can't be helped, I sup- 
pose. It was the will of God.' 
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"The will of God?" said my friend bitterly. 
"That wasn't the will of God. God could never 
have wished that that dear child be pushed to death 
by a drunken brute. It was a horrible travesty of 
all that God would have wished for the little one." 

As we parted, I turned the old problem over in 
my mind again. What happens to the guidance of 
God when calamity comes? Calamity isn't always 
the outcome of obvious sin. It overtakes the saints. 
Untimely death has nipped the life of the noblest 
souls, and not death merely, but death through 
agonizing pain. Thomas Arnold, the great head- 
master, the friend of God and of boyhood, struck 
down at forty-seven with angina pectoris. F. W. 
Robertson, fearless thinker and friend of the work- 
ing man, passed out at thirty-seven with a terrible 
abscess in the cerebellum. Henry Drummond, whom 
Ian Maclaren called "the most perfect Christian I 
have known or expect to see this side of the grave," 
died at the age of forty-six after two years on his 
back in pain. Nor is that the problem at its worst. 
Hardly a year passes but some great disaster stuns 
the public mind : the Tay Bridge disaster ; the ram- 
ming of the Victoria-, the loss of the Titanic; the 
wreck of the R 101. No easy answer leaps to our 
lips. The man who finds in all such disasters the 
judgment of God on a wicked people is both un- 
convincing and inhuman. Choice souls perish in 
such an hour, and these calamities visit a thrifty and 
industrious people as well as a profligate and frivo- 
lous one. Disaster, like the rain, falls on the just 
and the unjust. The horror of it strikes one dumb, 
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and when speech returns, a tempest of questions 
rises to the lips. Does God guide us? Is there 
knowledge in the Most High? Does he lead us to 
the lip of a calamity and leave us to fall in? The 
problem demands an attempt at an answer because 
any day might thrust it on our notice again and 
because it challenges faith. If anguish comes, can 
doubt be far behind? 

It is the opinion of the writer that the perfect 
will of God is constantly thwarted by human ig- 
norance, stupidity, carelessness, and sin. No other 
view seems tenable as one looks at this chaotic 
world. It is a consequence of God's great gift to 
men of freedom, and without that freedom we should 
be marionettes and not men. We are born, more- 
over, into a society and a world where the perfect 
will of God has been thwarted for ages, and we are 
bound up in the bundle of life with our fellows. We 
gain immeasurably by these relationships. We can 
love one another, serve, help, and influence one 
another; necessarily we can also harm one another 
as well. We could not have the blessing without 
the risk of the bane. God took the risk. Every- 
thing sweet in this life has come to us from others. 
Our mothers suffered pain to give us birth. Our 
fathers worked for us. When we were ill, doctors 
and nurses bent their strength and skill to make us 
better, and our dear ones turned night into day as 
they watched at our side. Nor were we allowed 
to grow up untutored in mind or soul. We were 
educated. All that clever men and women had ever 
discovered, or thought, was put before us in ways 



94 GOD DOES GUIDE US 

we could take in, and the best the world has ever 
learned in things spiritual was made attractive too. 
We learned the name of Jesus. The imperishable 
stories of the Bible were told us, and all along the 
path of life precious things, the most precious, have 
come to us from other people. Friendship, counsel, 
encouragement, love streaming in on us from 
others because God has set us here in a great family 
life, and made us so that our lives intertwine. It 
should not surprise us, in the light of all we gain, 
that there is some risk of loss as well. When God 
made us so that we could love and help one another, 
he exposed his family to the possibility that they 
would hate and harm one another. Necessarily. 
The one goes with the other. And sin came in, 
with its long entail of sorrow and suffering, and we 
can be hurt at any time by the folly, carelessness, or 
crime of another. But would you rather live in a 
world in which that couldn't happen ? Do you wish 
God had so made us that we could never influence 
each other, never be friends, never guide, comfort, 
or help each other . . . never love? It would be a 
hateful and unendurable existence, loathsome to 
us all. 

God's will, we believe, for his children, is the 
perfection of their characters and their ultimate 
bliss, but the cast of our inherited nature and the 
conditions of a sin-spoiled world do not allow an 
easy path to that great end. God therefore permits 
the woes of life to press upon us; the consequences 
of our own sin, and sometimes the sin of others; 
the consequences of our carelessness and ignorance, 
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and the carelessness and ignorance of others. The 
loss of the Titanic was due to reckless racing through 
an ice-field, and the death-roll was lengthened by 
the fact that she only carried boat accommodation 
for 1,200 people, though the passengers and crew 
totaled 2,293. It was a compound of pride and 
criminal folly. But W. T. Stead was among the 
passengers, going to America in the interests of 
world peace and to take part in the "Men and Reli- 
gion Forward Movement." He was drowned. 

Yet God meets us in every situation, hears the 
cry which our bleeding hearts fling to him, and bears 
with us when, in bitterness, we question his restraint, 
deny his love, and doubt his existence. Granted a 
willing and responsive heart in us, he can so turn 
tragedy to triumph, and loss to gain, that men have 
even believed that he sent the pain and devised the 
disaster, so marvelously does he bring good out of 
evil. Think how closely joy and pain are interwoven 
in the fabric of our human lives. Our achieve- 
ments in love measure our capacity for pain. Be- 
fore I knew my friend or cared for him, his doings 
were of no account to me. He could pass me in the 
street with a frozen stare, I did not mind. He did 
not sympathize with me in my trouble, and I did 
not miss his sympathy. When success came to me, 
he sent no congratulations, but it did not make me 
grave. We were outside each other's circle and 
we had no sense of lack. But when I learned to 
love my friend, I armed him with the power to 
wound me deeply. I put a weapon in his hand and 
exposed my heart to its bare point. The more I 
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loved, the more he could wound. If he ignores me 
now, I am hurt. If he denies his sympathy, I miss 
it. If he lapses into sin, I share the shame. Love 
has made me vulnerable, it has exposed me to pain, 
because pain and love are inextricably interwoven 
in the only kind of life we know. 

If sin had never spoiled this fair earth ... if men 
had always done the perfect will of God ... if our 
poor race had responded at every stage to the lead- 
ing of the loving Father, . . . anything might have 
happened then. Perhaps there would have been no 
need of sympathy in such a world. Perhaps char- 
acter would have grown without discipline. Per- 
haps love would never have been linked with pain. 
Perhaps . . . and perhaps! But in this world, the 
only world we know, love and pain are interwoven. 
Mysteriously they belong together. They are united 
at the very portals of life. There is nothing nobler 
and sweeter on this planet than mother love, but 
it is strangely compounded, and half its quality comes 
from this that a mother goes down to the gates 
of death for her child. Joy impregnates : pain brings 
forth: love is born. 

None can deny that the trouble-tossed and pain- 
racked people have often pioneered the way to a 
better world: John G. Paton, toiling for Christ be- 
side the lonely grave of his wife and child in Tanna; 
Josephine Butler, bereft of her darling girl ; Bishop 
Chavasse, the saint with a hump-back. Nor is the 
truth well expressed if we say that they served well 
in spite of their woe. They served well because of 
it. They carried it to God, and God turned it into 
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triumph. Many a life has been saved by the loss 
of the Titanic. The track of west-bound steamers 
across the Atlantic was shifted further south, away 
from the dangerous ice-fields. The obsolete Board 
of Trade requirements, with regard to emergency 
boat accommodation, were stringently revised. Sev- 
eral improvements in life-saving appliances were im- 
mediately made, and wireless, which was still in 
the immaturity of its use, received the impetus which 
only tragedy can impart. 

We see the gains in individual lives as well. Com- 
menting on the sorrows that beset Dr. R. W. Dale, 
Robertson Nicoll says, "In him was fulfilled the 
great word, that the men of sorrows are the men 
of influence in every walk of life." Carlyle com- 
ments on the sufferings of Dante in these words: 
"If all had gone well with him, Florence would have 
had another Lord Mayor and the world would have 
lost the Divina Commedia." Of our friends, as 
well as of our Saviour, we might say, "Fruitful let 
thy sorrows be." And not only of our friends, 
but of ourselves. 

What, then, shall we say of guidance? If char- 
acter is God's aim and not our swift enjoyment of 
some low way of life, should it surprise us that he 
does not intervene when sin or stupidity, folly or 
ignorance (our own or another's), brings us to the 
flinty pathway? Shall we question his love because 
he persists in treating us as persons and not puppets, 
and will not rob us of our freedom to save us from 
our woes ? From many of these griefs and pains he 
could and would have saved us if we had been more 
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sensitive to his leading, and responsive to his call; 
and it is the whole plea of this book that such 
guidance is possible, if we will but fulfill the condi- 
tions. 

But in a world like ours, where we are close knit 
in a great family circle and our lives are constantly 
affected by the deeds of others, it is impossible to 
think that he could save us from them all, and when 
we look at our own natures in the light of God, we 
would hardly desire it ourselves. Disappointment, 
pain, grief, and loss have taught us so much. Never 
have we walked the flinty way but we found him 
on it when we called. Some of the sweetest souls 
we have known have walked it longer, and in far, 
far rougher places, but they say : "He never ceased 
to guide; he knew the way, knew it at its worst. 
A hand like this hand reached me in the darkness 
and led me on. Like this hand? Like . . . and un- 
like! It was rough with work at a carpenter's 
bench and pierced with an ancient wound." 

Some are on the path with bitter hearts and lag- 
ging feet, and their lives, poor souls, are sour and 
unlovely. They have not found the Guide or, rather, 
let the Guide find them. The rebellion in their heart 
prevents it and the cloud never seems to lift from 
their toilsome way. Because they do not follow the 
Guide, they never reach the plains of light. They 
do not believe that it leads there. It does. Always, 
to those who will follow the Guide. It is really the 
path of Opportunity. Guidance does not end when 
calamity begins. In every situation he meets us and 
out of every situation he can lead us to a greener 
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pasture and a sphere of wider use. We can trust 
Him in whom we have believed. 

But when calamity has us in its grip, even this 
strong thought is not enough of itself. We look 
the ugly intruder in the face, feel its power to steal 
the joy from half our life, and cast our querulous 
inquiries at God, demanding to know why it had to 
be. In that hour the safeguarding of our freedom 
doesn't seem enough. In our bewilderment we feel 
that a loving God would find effective discipline 
some easier way. We look at him through mists 
of tears and wonder if, in his greatness, he really 
feels our woe. Then it is that our Lord comes and 
shows us his feet, his hands, his side, and if there 
were a tongue in every wound of Jesus, we know 
what it would say: "/ have suffered!" Then it is 
that we feel with 'Emerson how nigh is grandeur to 
our dust, how near is God to man. He has suffered. 
He does not simply reign in some far-off splendor, 
untroubled by our woe. 

"Jesus knows all about our struggles. 
He will guide till the day is done." 

The whole story of the Passion is rich in its power 
to bless. We go with Him into Gethsemane and 
feel, even when our own sorrow is most vivid to 
our thought, that we have not drunk the cup of 
bitterness so deep as this. In all the dark mystery 
of it, the shadows seem never so dark as they do 
in Gethsemane. The word "agony" is used of our 
Lord only in the Garden. He was master of himself 
from the kiss of Judas till he cried with a loud 
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voice and gave up his spirit. But in the garden 
. . . agony . . . the bloody sweat . . . the pleading 
prayer. "If it be possible, let this cup pass from me." 
So he prays, "first on his feet : and then on his knees : 
and then on his face." He knows it all: deeper, 
further than any of us. Beside his agony, our own 
seems to shrink. "And every cross grows light 
beneath the shadow, Lord, of thine." 

Then the voices through the trees and the gleam- 
ing lanterns. Judas and his leprous kiss. Poor 
Peter dragging the sword from beneath his garment 
and taking a blow at the nearest. He meant it for 
his head but it only got his ear. The shouts, the 
trampled undergrowth, the scared disciples, and 
the inquisitive mob. 

But Jesus is master of the situation again. His 
will is perfectly attuned with the Father's. He is 
going right on by way of the cross. Turning on 
Peter, he ordered the sword back into its sheath 
and broke their last hopes of spectacular conquest. 
He would not appeal to force. "Thinkest thou 
that I cannot beseech my Father, and he shall even 
now send me more than twelve legions of angels?" 
But he would not call them. He was taking the 
long way, but the only possible way, the way of love, 
and no pain would turn him back. Never had his 
Father broken the rule of the ages and bludgeoned 
his way into the unwilling hearts of men. Jesus 
would not ask him to do it now. There was no dis- 
cord in these wills so perfectly attuned. He would 
conquer sin with love. He would make the cross 
a throne. He would use the shame and pain and 
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humiliation of it to expose the very heart of God, 
and sin would not triumph : it would be but a dark 
background revealing, by contrast, the wonder of 
that love. So he takes the cross, not of compulsion, 
not by mere submission or resignation, but willingly. 

And when we see him there, we have our greatest 
aid to understanding how the calamities of life can 
be wrested to our soul's use, and the use of others. 
He takes it willingly. His arms are not merely 
stretched upon it: they are wound around it. He 
holds it to him. He does not merely suffer it, he 
employs it. And so the symbol of shame becomes 
the focus point of glory. 

In that same willing spirit he desires that we 
meet, and use, the calamities of life that overtake 
us. An evil that can be put right must be resisted. 
The call of a situation that can be corrected is not 
easy acquiescence but spirited opposition. But those 
are not the problems we are considering now. There 
is a finality about bereavement, an amputated limb, 
an incurable disease, a lost fortune. The real crosses 
of life have to be borne. Can you bear the cross 
willingly? That will change it from a weight into 
wings : it cannot crush you : you rise by it. 

"So by my woes to be 
Nearer, my God, to thee, 
Nearer to thee!" 

Through the shadows he guides still and converts 
the loss into gain, working out of our folly and mis- 
takes something which will be worthy of the price 
pain has paid. 
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Thomas Erskine of Linlathen says: 

Many things appear, and are irretrievable to us, 
but there is nothing irretrievable with God. This is 
a great gospel to my heart. He, who knows how to 
take occasion from the fall to bring in the redemp- 
tion, may be safely trusted with each event, and with 
every action, good and bad. I believe that love reigns 
and that love will prevail. I believe that he says to 
me every morning, "Begin again thy journey and thy 
life; thy sins, which are many, are not only forgiven, 
but they shall be made, by the wisdom of God, the 
basis on which he will build blessings." 

So we believe. They shall be made, by the wisdom 
of God, the basis on which he will build blessings. 
Our sins and our mistakes! Even the saddest of 
our mistakes : the ones we made when we listened 
for his guiding voice but did not quite succeed in 
disentangling it from the voice of self-love. He 
will build a blessing on it, and in the light of heaven 
the mysteries will be solved, the gains of our losses 
made clear, and fullest scope be found for the dis- 
ciplined abilities we have developed on earth. 

"Then shall I see and hear and know 
All I desired and wished below, 
And every power find sweet employ 
In that eternal world of joy." 



XI 

DOES IT DO VIOLENCE TO OUR PERSONALITY? 

God! Thou art mind! unto the master mind 

Mind should, be precious. Spare my mind alone ! 

All else I will endure; if as I stand 

Here, with my gains, thy thunder smite me down, 

I bow me ; 'tis thy will, thy righteous will ; 

I o'erpass life's restrictions, and I die; 

And if no trace of my career remain 

Save a thin corpse at pleasure of the wind 

In these bright chambers level with the air, 

See thou to it ! But if my spirit fail, 

My once proud spirit forsake me at the last, 

Hast thou done well by me ? So do not thou ! 

Crush not my mind, dear God, though I be crushed! 

ROBERT BROWNING. 

MOST students of the Scriptures are aware of the 
different theories of inspiration which have been 
held concerning the Bible. Men thought, at one time, 
that the Holy Spirit dictated the Scriptures to the 
prophets and evangelists, just as a business man 
dictates a letter to a typist. Various figures of 
speech were used to express the idea, and sometimes 
the human agents were regarded as "pens" in the 
hands of the Divine Spirit, and sometimes as "harps" 
from which God struck the precise sound he de- 
sired. In both cases the consequence was the same. 
Every exact word was "given" and must be taken 
literally. When the Scriptures say, "And the ser- 
pent said unto the woman," we are to understand 
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that an actual serpent spoke to her. No solecisms, 
it was believed, could possibly have crept into the 
Greek of the New Testament, and even the vowel 
points and accents of the Hebrew text shared the 
same unqualified inspiration. In its extreme forms, 
this theory supposed that during the act of writing 
the human agent was completely "controlled" and 
became merely a mouth for the voice of God. 

While this theory is not extinct even to-day, it 
is not widely held. Scholars still hold to the real 
inspiration of the Scriptures, but they reject the 
suggestion that the will of God submerged the 
human agents and treated them as automatons. The 
different personalities of the writers are recognized 
in their work, and it is seen that the revelation of 
God was given to them in such measure and manner 
as they could understand. They did not cease to be 
free persons when they said with such assurance, 
"Thus saith the Lord." Their inspiration was not 
of that quality which Plato mentions in the Timceus : 

No man when in his wits attains prophetic truth and 
inspiration; but when he receives the inspired word, 
either his intelligence is enthralled in sleep or he is 
demented by some distemper or possession. 1 

The prophets and evangelists, we feel, received 
the inspiration of God when their spiritual insight 
was keenest and their intellect most active. Not 
by overwhelming their consciousness, but by quick- 
ening and stimulating it, did the voice of God find 
utterance within them. 



1 Plato, Tvmcsus, 71. 
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Now, that distinction is worth bearing in mind 
when we consider the relationship of guidance to 
our personality. There are some people who speak 
as though God's guidance takes our consciousness 
by storm and "controls" us. That view has no sup- 
port in these pages. Rich and manifold as are the 
ways by which God reveals himself to us, and in- 
finitely precious as they must ever be, we cannot 
feel that God ever imposes his will on ours, or 
dragoons us to his service. He respects our person- 
ality. His power never sweeps into the soul inde- 
pendent of our will. Even when his counsel is 
crystal clear in our mind, we are consciously free to 
accept or reject it. Though it speaks with the same 
imperative voice as conscience, we can be deaf with 
the stony deafness of those who won't hear. 

Let us look at it in an illustration. Airmen and 
wireless experts are watching with keen interest the 
development of a "homing" wireless apparatus for 
aeroplanes, which is likely to be fitted in due course 
to all machines and affect the whole future of flying. 
This equipment, which is still in an immature stage, 
allows a pilot to tune in to any broadcasting station 
on his route, and, by means of a three-way switch 
in the cockpit, to confirm his course and travel with 
confidence, even though the visibility is bad and 
the magnetic pole is exerting a somewhat erratic 
influence on his compass needle. The airman uses 
the usual head-receivers and, while his aeroplane 
is making for the transmitting station, no signals 
are heard, but any deviation from the true course 
will at once produce sounds in his ears. On re- 
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ceiving this warning, the pilot, by turning the switch, 
can discover what his position is, in relation to what 
it ought to be. Steering back, he can confirm it by 
moving the switch both to the right and to the left, 
and when he receives a signal of equal strength from 
both sides, he knows that he has found the correct 
course again. He is still free, if he wishes, to neglect 
his signals. He can ignore the warning sound and 
fly where the whim of the moment leads him, but he 
will be flying from his true path and putting him- 
self in peril. 

It is not dissimilar, we believe, with guidance. 
To those who, by the surrender of their life, the 
cultivation of the mind of Christ, and by much 
waiting on God, have become sensitized to his will, 
the path of life is made clear, and they journey 
with a deep inner confidence. It seems like a track- 
less flight, but they belong to those "whom God 
whispers in the ear," and they have secret communi- 
cations concerning their course. They could ignore 
those communications. Neither their will nor their 
consciousness has been imprisoned by Omnipotence. 
But they say with the psalmist, "I delight to do thy 
will, O my God," and they find that in his will is 
their peace. 

But the whole problem is not settled by that. 
Many men, who admit that this theory of guidance 
does not overwhelm our consciousness, are still of 
opinion that it would do violence to our personality 
in subtle ways. Any view of guidance which in- 
cluded direction by God to specific acts is felt, by 
some thinkers, to be untenable, because God wills 
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us to act always on our own insight, and personality 
can only be achieved by the exercise of full moral 
freedom. If ever God does employ such detailed 
direction, it is to be understood, these thinkers say, 
as a condescension to a babe in Christ, and such 
counsel will grow less frequent the more mature 
the Christian becomes. 

Let us look at that criticism. There can be no 
doubt that if God had a plan for every detail of 
our life, the shoe we should put on first in the morn- 
ing and the bus we should catch in our journey to 
town, and if the plain business of each day was to 
obey his dictation in every detail, our moral nature 
would be stunted and our personality cramped. Ex- 
ercise in freedom is essential to growth. It is no 
part of our argument that God has a precise will 
for every detail of every life, and "dictation" and 
"coercion" are not words that describe the relation- 
ship at all. But we do contend that it is possible to 
live so sensitive to his will that he can counsel us, 
when his purpose requires it, even in details, and 
we cannot conceive ourselves ever growing beyond 
the advantage of such aid. In the keeping of twenty 
appointments, it may be a matter of indifference 
whether I go by car or train. In keeping the twenty- 
first appointment, it may be vitally important for my 
own life, or another's, that I do one and not the 
other. If I am sensitive to the will of God, I will 
be guided which to do. The "secret hint" neither 
filches my consciousness nor forces my will. Neither 
does it rob me of the necessity for the thought and 
judgment by which a moral personality grows. God 
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is pursuing sublime purposes in the world, and he 
can work best with those who respond most swiftly 
to his touch. We are dealing, not with the God of 
deism, but with a Father who has numbered, says 
Jesus, the hairs of our head. Any conviction in a 
man's mind that God simply will not counsel him 
in details, insulates him completely from the quick- 
ening power. 

After all, this faith is but the heavenly counterpart 
of an earthly commonplace. Every father is anxious 
about the true development of his boy, and gives 
him wide scope for the exercise of judgment and 
decision. But he is swift also with many pointed 
words of counsel, which his great love and longer 
experience qualify him to give, but which his son's 
undeveloped mind may not allow him fully to un- 
derstand. God's love and wisdom He behind all 
his counsel of us, and vindicate it. On this earth 
we shall not grow beyond the need of such timely 
help, for our keenest vision is myopic and the ten- 
drils of our lives intertwine with consequences that 
we cannot always foresee. God sees. He is lead- 
ing us on to the fullest moral stature but, in the 
meanwhile of this earthly life, he is ready to 
counsel us with many a precious and personal word. 
Our personality cannot be harmed by such a method : 
it is not extravagant to expect that our moral in- 
sight will be made the keener, the more we "watch 
the Master work." 

Another objection to this view of guidance sug- 
gests that it is "a denial of God's providence over- 
ruling all life," 
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for it tacitly assumes a conception of God which is 
anthropomorphic in the worst sense, namely, that which 
treats him as an individual set over against his creation 
so that it is not the circumstances of life which are 
the means of his communication with his children, but, 
rather, he can impose himself on his creation only by 
rinding a servant, now here, now there, who is able 
and willing to carry out his behests in relation to certain 
specific occasions and events. 2 

With the larger questions provoked by this criti- 
cism we do not feel the obligation to deal, because 
we are not defending the extreme view which is 
being attacked. It is, however, of value to remember 
that the will of God on most difficult problems has 
first become clear to a "servant, now here, now 
there, who is able and willing to carry out his be- 
hests." 

No great movement ever gripped, as an immediate 
inspiration, the mass of mankind, or even the whole 
Church of God. It came first to an individual, or 
to a tiny group, and their passion burned with white 
heat at the heart of the crusade they were con- 
strained to begin. Did all England wake one morn- 
ing with a burning sense of shame concerning our 
prison system ? No ! One man woke one morning 
with that sense of shame. God's sorrow found 
an echo in the heart of John Howard, who gathered 
about him a company of those who shared the shame, 
and they toiled together to bring the reformation in. 
One burning heart, or a passionate few, explain the 
human side of all great reforms. Did all Christen- 

3 Oxford and the Groups, p. 140. Basil Blackwell & Mott, Ltd. 
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dom wake one morning with a burning sense of 
shame concerning slavery? No! A handful of 
evangelical Christians awoke with that sense of 
shame. They were opposed both within the church 
and without. The Bible was quoted against them. 
Had not the patriarchs kept slaves? Had not Paul 
returned a slave to his owner? Still they went on, 
seeking and receiving the guidance of God. That 
guidance was given to them in their moral insight : 
the deep conviction that this "sum of all the vil- 
lainies" was against the will of God. But it was 
given them also, as they believed, in guidance to 
specific acts and in what seemed the "chance" making 
of contacts which proved wonderfully useful to 
them in the prosecution of their cause. They 
marched forward, saying, "God is with us," and 
they received indications of his leadership in things 
small and great. 

The soul is still, to some extent, an undiscovered 
country, and it would be rash to assume that we 
understand the full extent of its working. It may 
be that there are latent powers in us, rudimentary 
at present, but capable of rich development as we 
live with God and put all our life under his sway. 
The element of mystery must be accepted, but while 
we wait for an explanation, we can still witness to 
an experience. 

One thinks, for instance, of the strange awareness 
one has that the right moment has come to speak to 
a person about his spiritual need and find him just 
wanting that very word. One thinks also of the 
almost uncanny insight one is given of the real 



VIOLENCE TO PERSONALITY in 

nature of a person's problem when one is talking 
it out with him and seeking to help. Just as an 
example of the kind of thing we mean, let us look 
at this second illustration rather more closely. 

Most people who have been busy in the care of 
souls, and have had any length of experience in 
spiritual direction, could furnish out of their own 
ready memory a number of instances of this insight. 

Folks come seeking help and advice, and, as they 
unfold the story of their need, one is conscious that 
something is being hidden and that the real heart 
of their problem has not been exposed. It may not 
be a deliberate deception on their part. They may 
finish the story with the belief of having made "a 
clean breast" of it, but none of the usual suggestions 
meets their need and clearly the peace of God passes 
them by. 

Then it is, again and again, that, as one waits on 
God in prayer and holds up the inquirers' need before 
him, a conviction of their true position takes shape 
in one's mind. Sometimes it is a strong impression 
as to the area of their need, the segment of their 
life in which the trouble lies. At other times it 
rises in the mind with still more precision, and it 
is possible to put one's finger right on the spot. A 
few plain questions exposes its very heart. Often 
the seeker is surprised himself, but his conscience 
confirms it. When, at the last, one says after further 
quiet talking, "It is this," he may hesitate at the cost 
but he does not contest the diagnosis. 

A perfectly natural explanation may be at hand 
for this insight. One can talk of intuition and 
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suggest that, in the course of conversation, a score 
of little hints are dropped by the questing soul and 
subconsciously apprehended by the director, and 
that, as these link themselves up in the mind, the 
truth appears. 

It may be so. The element of mystery is admit- 
tedly present, nor do we think that the more a thing 
is inexplicable, the more of God it contains. What- 
ever the explanation is, its close relationship with 
prayer and the fact that our insight grows as our 
own hunger for holiness increases, have convinced 
us that this is a further proof that we are working 
with Another. The doctors of souls, in all branches 
of the church, know this gift. The Cure D'Ars is 
said to have had it in a conspicuous degree. Even 
if we allow that some exaggeration may have gath- 
ered around the many stories told of his amazing 
insight into the souls of men and women, we are 
left with incontestable proof of his astonishing 
ability to read hearts. A man of high social rank 
entered his sacristy one day but declined to kneel at 
the penitent stool. He protested that he had merely 
come to discuss things. The Cure D'Ars replied: 
"Oh, my friend, you have come to the wrong place; 
I have no skill at discussion. But if it is conso- 
lation that you want, kneel there and believe that 
many another has knelt there before you and has 
not regretted it." 3 So he talked with him, exposed 
the man's own need to him, and led him to peace, 
admitting afterward that from the beginning of the 

3 The Secret of the Cure D'Ars, Henri Gheon, p. 108. Sheed 
and Ward. 
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conversation he had diagnosed the sheer emptiness 
of the inquirer's soul. His biographer says : 

It may seem very strange that a simple parish priest 
should have been able so instantly and decisively to 
diagnose the needs of his penitents. In all this there 
was something more than could be explained by shrewd 
good sense, or by what is commonly called intuition. 4 

It was as though he had taken his stand in the very 
conscience of his penitents, with clearer vision and 
better memory than themselves. 6 

God does not look at a man's denominational 
label in presenting his gifts. Thousands praise him 
for this same gift in William Fearon Halliday. He 
responds to consecration and fidelity in soul service, 
wherever he finds it. His sheep know his voice in 
all branches of his church, and when he speaks to 
them for the understanding and help of another, 
they are humbled by the wonder of it but dogmatic 
on the fact. They listen to all the arguments cal- 
culated to prove that there is nothing in this talk 
about guidance, and are content to say with Le 
Gallienne : 

"I hear, and to myself I smile, 
For Christ talks with me all the while." 



* The Secret of the Curt D'Ars, Henri Gheon, pp. pSf . Sheed 
and Ward. 
8 Ibid., p. 100. 



XII 

DOES IT FOSTER IRREVERENT FAMILIARITY? 

When I consider thy heavens, the work of thy fingers, 
The moon and the stars, which thou hast ordained; 
What is man, that thou art mindful of him? DAVID. 

The Spirit himself beareth witness with our spirit, 
that we are children of God: and if children, then 
heirs; heirs of God, and joint-heirs with Christ. 

SAINT PAUL. 

THERE is a significant shade of difference in the 
meaning of the words "intimate" and "familiar." 
Both imply understanding and close fellowship, but, 
to this core of common meaning, there is added a 
flavor of something else. The word "intimate" can 
include a feeling of courtesy and reverence which 
the word "familiarity" seems not to possess. Famil- 
iarity, we are told, breeds contempt. There is a 
cheap ring about it. It has not protected its affec- 
tion with respect nor remembered, what Mark 
Rutherford reminds us, that courtesy is the sheath 
of love. 

To be intimate with God is the Christian's high 
privilege. Jesus taught us to call God "Father," 
and encouraged us to speak freely to him about 
the anxious cares which filch our peace. But when 
that precious intimacy loses its filial awe, and men 
affect an irreverent familiarity with God, the feel- 
ings of all truly devout people are wounded and 
God hides his face. 

114 
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No man can trifle with reverence and remain 
immune from loss. Most great thinkers, from 
Plato to Martineau, have insisted on its nurture as 
a necessary part of education. It does not degrade 
men, as some have suggested, but gives a dignity 
to human nature and proves to be a doorway by 
which one may step into a larger world. Mr. J. 
Ramsay MacDonald explains the greatness of 
Michael Faraday largely on the ground of Faraday's 
profound reverence. 

But an irreverent attitude toward God is by no 
means confined to pagans. When Mr. George 
Bernard Shaw told an audience at the City Temple 
that he had a vague recollection of being in the place 
before, but not in the pulpit, and that he might 
have "stood on the communion table" on his previous 
visit, he was subjecting his hearers to a kind of 
smart impiety that is fortunately rare. When he 
went on to say, "I like to think of my God as a young 
man with his career still before him. I hate to 
think of God as an old man who strikes bargains 
with his creatures about the salvation of their souls, 
or a God who has to be bribed and begged from," 
he displayed both his ignorance of the Christian 
religion and his indifference to the feelings of those 
who believe it. But this kind of irreverence is 
unusual in a church. The more common irrever- 
ence comes from those who accept the gospel and 
claim a special familiarity with the Almighty. They 
speak about God and his will with a shallow facility, 
and seem to claim an understanding of the Divine 
Mind on almost every subject tinder discussion. 
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Not that one minds a simple and natural inclusion 
of God in normal conversation. Indeed, such sim- 
plicity and naturalness are among the highest merits 
that any word of Christian witness can have, but 
there is the breath of wonder about it all the time, 
and a feeling of reverence. God is thought of, and 
referred to, as a great Friend, but hardly as a par- 
ticular pal. 

Sometimes the most striking delinquents in these 
ways are popular evangelists, whose deep sincerity 
none can deny, but whose deficient sense of rever- 
ence many have had occasion to deplore. Sir Henry 
S. Lunn, himself a Methodist, tells in his reminis- 
cences about a Methodist minister, with great dra- 
matic gifts, who was as much sought after in Lunn's 
boyhood as the special preacher at anniversary gath- 
erings and who gave "amusing and often comic 
lectures in the Chapel on Old Testament charac- 
ters." 

Lecturing on Jonah, he described the whale as say- 
ing, "Come in out of the wet, Jonah; we don't often 
have a traveling preacher in these parts." The pro- 
posals for Abimelech's marriage to Sarah, under the 
false impression that she was the sister of Abraham, 
gave him great scope for his peculiar gifts, as also did 
the long wooing of Rachel by Jacob. These jests in 
a place of worship contradicted all my father's early 
training in the Church of England, and jarred on his 
sense of reverence. He was particularly incensed by 
the fact that a very old Churchman, whom he had 
visited and prayed with, had come to hear this popular 
preacher, and after listening for a while in our pew, 
had walked out, muttering as he passed my father, 
"They told me that a Methodist chapel was a place to 



IRREVERENT FAMILIARITY 117 

get one's soul saved. I did not expect this kind of 
thing." 1 

Such preachers were always rare and have now 
almost disappeared. Their irreverences were for- 
given because they were full of a genuine desire to 
do good, but their memory serves to remind us 
that people are sure to lose if we rob them of a 
sense of awe and that the Scriptures are no fit ground 
on which to engineer our jests. 

And all this comes back to our mind when we 
think of guidance, especially when we stress the 
guidance which considers details. Our just insist- 
ence on God's watchful care over the smallest things 
must not give us small ideas of God. Our claim to 
hear the voice of God in our soul, and often to 
receive his counsel on the apparent trivialities of life, 
must not trick us into irreverent familiarity and 
make us glib in our talk of divine things. God is 
great. Before him the angels veil their faces and 
the seraphims cry one to another, "Holy, Holy, 
Holy, is the Lord of hosts; the whole earth is full 
of his glory." He is without beginning and without 
end. All time is but a chapter in his eternity. In 
the beginning, God. From everlasting to everlast- 
ing, God. Heaven and earth are full of the majesty 
of his glory. 

All nature speaks aloud of his might. The planets 
move at his command : the clouds and the thunders, 
the wind and the rain, leap from the hollow of his 
hand. The birds sing at his bidding; the beasts of 

1 Chapters From My Life, Lunn, p. 12. Cassell & Co., X-fd". 
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the field depend on him for their food; the return- 
ing spring cries aloud of his constant care. All that 
is belongs to him. 

No man hath seen God at any time. A glimpse 
of his glory is blinding to mortal eyes. The wisest 
are ignorant before him and the holiest are of the 
earth, earthy. No wonder the saints marvel at 
their boldness and ask with bated breath, 

"Who can behold the blazing light? 
Who can approach consuming flame?" 

The distance that divides so great a God from so 
small a creature as man seems too vast, and the two 
aspects of the divine nature, the Creator and the 
Father, the King and the Friend, seem to fall apart 
and many people live their devotional life on one 
aspect alone. Either the greatness of God fills their 
mind and they never come to intimacy, or God's 
particular care of them is so central in their thought 
that they entertain cramped ideas of his being and 
worship a magnified and beneficent model of them- 
selves. 

Now, this difficulty is as old as our religion and 
explains some of its variations. It is not by acci- 
dent that in those forms of faith where stress has 
been put on the exceeding greatness of God to the 
exclusion, or neglect, of his personal and paternal 
care, that the culture of the saints and angels has 
maintained itself, and still forms a not inconsider- 
able part of devotional life. These intermediaries 
become a necessity to a needy soul, which feels it- 
self almost isolated from a God so far away. As 
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early as the fifteenth century we find Saint Melania 
saying at a shrine of the Martyrs, "O ye, who have 
always free speech with God that loves mankind, 
be my ambassadors with him, that he may receive 
my soul in peace." What a gulf divides such senti- 
ments from the spirit of the New Testament! Is 
it only the martyrs who have free speech with God? 
May not every child of God approach the Father 
with "holy boldness" and speak from heart to 
heart? Paul says, "According to the eternal pur- 
pose which he purposed in Christ Jesus our Lord: 
in whom we have boldness and access in confidence 
through our faith in him." John says, "And this 
is the boldness which we have toward him, that, if 
we ask anything according to his will, he heareth 
us." The author of the Epistle to the Hebrews 
says, "Let us therefore draw near with boldness 
unto the throne of grace, that we may receive mercy, 
and may find grace to help us in time of need." The 
witness of the New Testament is emphatic that 
intermediaries are obstructions: that the way is 
gloriously open to all believing souls : that the ever- 
lasting God, the Lord, the Creator of the ends of 
the earth, is a Father and takes a Father's care of 
his child. There is need that we guard against the 
old error of so shaping our thought of God on the 
model of a business magnate that we suppose him 
to be under the iron necessity of working through 
subordinates and leaving the care of his ordinary 
children to underlings. We have not so read the 
Word of God. He giveth power to the faint; and 
to him that hath no might he increaseth strength, 
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and he gives it with all the immediacy and intimacy 
of home. 

But it is the opposite error to which believers 
in particular guidance are most prone. The friend- 
liness of God is real to them. They feel no gulf 
dividing them from the Father and no need of any 
further aid than that all-sufficing aid given them in 
Jesus. They speak to God directly and believe that 
they are heard and understood. But sometimes one 
feels that their easy access to the Father's house has 
dulled the sense of privilege and made them think 
lightly of their unspeakable gift. That is why a 
friendly critic of the Group Movement says : 

Ask them to think further on the greatness of God. 
What I mean is that their God is too exclusively 
friendly prayer is just talking with a friend; public 
worship is just a family gathering to meet Father. 
That will not do. Prayer is infinitely more than talk- 
ing with a friend. What of adoration and worship? 
What of dim eyes seeking to bear the blaze of perfect 
glory? What of the searching pains of penitence? The 
more I know of the prayers of the saints, the more I 
am sure that friendliness is inadequate. It may be that 
the saints were wrong, and insufficiently Christian, 
but I do not think so, and somehow we must find 
room, not only for God's approachability, but also for 
the unutterable glory. Indeed, I doubt very much 
whether the former will long call for our adoring grati- 
tude unless the latter is growing real to us. 2 

That is a word which the wise will be swift to heed. 
Little views of God beget little souls and a narrow 
outlook. A great view of God means a greater 

* A Group Speaks, p. 140. Epworth Press. 
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possibility of spiritual growth. A sense of the divine 
majesty need not rob us of a sense of the divine 
intimacy, any more than the revelations of the tele- 
scope deny the revelations of the microscope. Both 
are true unveilings of the one great Nature, and 
both can be real and precious to the devout soul. 
The hymn which begins, 

"With glorious clouds encompassed round, 

Whom angels dimly see, 
Will the Unsearchable be found, 
Or God appear to me?" 

ends with this : 

"I view the Lamb in his own light, 

Whom angels dimly see, 
And gaze, transported at the sight, 
Through all eternity." 

And that is the true end of man to view the 
Lamb, or so much of his blazing glory as our souls 
can stand. He is great and approachable. He is 
beyond the farthest mortal eye can scan, and yet it 
is our present privilege and precious destiny to 
know him in reverent intimacy. "For it is not man's 
final purpose to cure pain, to throw a cloak of decency 
over politics and trade, to run churches, orphanages, 
schools, or reformations but to see God." 3 

* They Shall See God, T. S. Gregory, p. 5. Epworth Press. 
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XIII 

BY WAY OF WARNING 

The statutes of the Lord are right, rejoicing the 
heart: the commandment of the Lord is pure, enlight- 
ening the eyes : . . . Moreover, by them is thy serv- 
ant warned: and in keeping of them there is great 
reward. DAVID. 

ALL good things can be abused. The most precious 
gifts God ever gave his children have been put to 
a poor use, and sometimes they have been claimed 
with no corroborative evidence in the life of the 
person who claimed them. The more precious the 
gift, the more painful its prostitution has seemed. 
Guidance is no exception. People have claimed it 
in support of actions which are utterly indefensible 
and at plain variance with an enlightened conscience, 
and it would be easy to point many sad events in 
history for which "guidance" has been the defense. 
No serious student of religion will fail to look these 
facts in the face, and no believer in the Directing 
Hand will leave himself uninformed of the dangers 
his faith involves. 

All great spiritual leaders have been swift to 
warn their followers of this peril. Paul, Augustine, 
Luther, and Wesley the foremost figures of the 
evangelical succession all have been frank about 
the dangers of such a belief. Indeed, it is not without 
interest to study the counsel they gave years ago, 

125 
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and notice its appositeness to the needs of to-day. 
Take Wesley, for instance. Even his opponents 
admitted that he was a man of "sound sense," the 
last person to be betrayed into the follies of fanati- 
cal emotionalism, and as severe in his reasoning as 
a lecturer in logic would take care to be. He had 
a deep faith in God's particular guidance. When 
he speaks about providence, he says : 

I do not say his general providence ; for this I take 
to be a sounding word, which means just nothing. And 
if there be a particular providence, it must extend to 
all persons and all things. So our Lord understood it, 
or he could never had said, "Even the hairs of your 
head are all numbered," and, "Not a sparrow falleth 
to the ground without the will of your Father which 
is in heaven." 1 

Wesley firmly believed that chance meetings with 
travelers on the road were planned by God. Yet, 
at the same time, in his sermon on "The Nature of 
Enthusiasm," he protested vehemently against the 
overuse, and misuse, of the current terms employed 
by those who sought guidance : he urged people not 
to live their life "looking for any particular impres- 
sions or sudden impulses on the mind" which led 
to courses of action unconfirmed in principle by 
Scripture, and he uttered a terrible warning against 
the pride, stubbornness, and liability to the greatest 
sins, of those who cut themselves off from the help 
of their fellows by asserting that God dictated his 
will to them in all things. However improbable any 
of these dangers may be to a devout soul who really 

1 Wesley's Sermons, XXXVII, Paragraph 28. 
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waits on God, it is such counsel as the humble will 
be willing to heed. Any person armed with a little 
self-knowledge, and knowing the tortuous ways of 
the human heart, will not resent the reminder that 
the path which leads to clear audition with God is 
beset with pitfalls. It is so perilously easy to retain 
the confident tone when the ground of the confidence 
is lacking, and to seek to avoid the inner uncertain- 
ties by a little extra vehemence in expression. It 
cannot fail to help if we look at Wesley's warnings 
with an open mind, and examine them in the light 
of modern experiences. 

Undoubtedly some people overuse the word 
"guidance." They say "I am guided," when they 
mean "I think" or "I have an idea." This loose 
use of a great term cannot be too severely con- 
demned. It savors of cant, and cheapens the whole 
conception of divine guidance. One way of win- 
ning from men an admission that God does indeed 
guide us even (at times) in details is to be scrupu- 
lously careful never to use the word except in its 
just meaning and, hence, to prevent its becoming 
a bit of jargonese. 

There can be no doubt either that the term is also 
misused in an effort, by some people, to secure for 
their opinions a higher respect than reason alone 
would allow. It is not always simple to decide if 
their misuse of the word is deliberate, or if they 
are self-deceived. But their unwillingness to discuss 
the topic at all, and the odd coincidence that their 
"guidance" is always in the line of their established 
prejudices, leave one definitely uneasy about the 
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whole matter. Nor is it unknown for people to 
excuse a flagrant breach of courtesy on the ground 
of being directed from above an excuse which only 
heightens the offense because it suggests that God 
is guilty of things which we should condemn in a 
man. The wide acceptance of a practical and work- 
ing faith in guidance is made the more difficult, 
for ordinary people, by every sad misapplication of 
the term in this way. 

Indeed, it would probably be wise for believers 
in particular guidance, even when they are certain 
of their inner constraint, not to press the word in 
their dealings with those who do not believe. It 
has the appearance of special pleading and of seek- 
ing an advantage over another. The other man will 
either give a superstitious acquiescence to a plea 
which he does not understand and inwardly doubts, 
or else it will give him occasion to deride the whole 
topic. Let the guided man be content to plead guid- 
ance to those who share his faith, but let him be 
prepared to give plain reasons to all others, lest the 
idea spread that the guided thing is always irrational 
and is the more obviously of God the more it drifts 
from common sense. 

Believers in particular guidance need to remember 
also that God's will is not in dispute in wide areas 
of life. Our knowledge of God's nature is such that 
we simply do not need to seek his will concerning 
many of the temptations and problems of life. A 
body of basic morality we already possess. It would 
be perilous indeed if our faith in the inner voice 
were to trick us into believing that we could obtain 
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some special dispensation for a breach of moral 
law. However absurd the very suggestion may 
seem, it is well to be humble and remember from 
how great a height men have slipped into gross 
sin, because they "rationalized" the murmurs of 
self-will into the voice of God, and doped their con- 
science until it was possible for them to believe a 
lie. 

The relationship of guidance and routine is 
another side of the subject which folk find per- 
plexing. Most people have to live their life within 
a framework of settled duties, and they can look 
ahead through the weeks and the months and know, 
more or less, where they will be, and what they will 
be doing, at a certain hour and on a certain day. 
Such conditions appear to some people to be op- 
posed to the possibility of particular guidance, be- 
cause it would require that God respect the circum- 
stances of our life and work within them. But is 
such a faith difficult ? God is not a Person of caprice. 
If we can venture at all on belief in his detailed 
guidance, we can believe also that the conditions of 
life are known to him, and that he will direct us in 
such circumstances as we find ourselves. Communal 
life would be impossible if any considerable number 
of people disregarded their pledged word and failed 
to keep their engagements, even on the plea that they 
were instructed to do so from above. Not the least 
unpleasant aspect of such a course would be the 
suggestion that the Holy God is erratic in his will 
and indifferent to our plain duties a suggestion 
that needs but to be mentioned to be immediately 
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cast aside. The man who remembers how prone 
our natures are to seek escape from the irksome 
grind of dull routine will be the more careful to 
examine his guidance when it leads away from the 
drudgery of the common round. Nothing so fosters 
the cynicism of the world in relation to this topic 
than to suspect that it always leads a person to do 
what they want to do jilt a girl, cut an examina- 
tion, break a promise, or neglect a difficult piece of 
work. While it is probable that there has been vast 
exaggeration, and misrepresentation, in the stories 
told to prove the spurious character of "guidance," 
it presses home the importance of great care in all 
claims to be directed from above, for when this 
great word is used to cover self-seeking, it is hard 
to estimate the harm that is done. 

Another danger that demands at least a passing 
reference arises from the disciple's interest in co- 
incidences, and his just conclusion that they often 
provide proof that he is working with Another. 
We have already seen cause to look upon these con- 
vergences of unforeseen circumstances as having 
more than a merely odd character, and feel that 
they may be safely treasured up as confirmations 
of the appointed way. What, however, we have 
not seen cause to do, and what, indeed, we could 
only regard as a mistake, is to develop a state of 
mind which is constantly ferreting for such things 
and looks to little happenings, of perhaps a freak- 
ish character, as being a plainer indication of the 
will of God than our spiritual insight. Such an 
attitude to life is fraught with great peril. It manu- 



BY WAY OF WARNING 131 

factures a petty mind. It develops crude and false 
ideas of the real value of things, and will let a big 
decision turn, not on clear thinking and earnest 
prayer, but on some curious concomitance of events. 
The coincidences that we might justly treasure, we 
treasure as confirmations of a course of conduct to 
which thought and prayer and an inner constraint 
have led us, and not because of any special study 
of "signs." 

The passion for "signs" was severely condemned 
by Jesus, and while the signs for which some have 
become eager in these latter days are not the signs 
the Jews demanded from him, the parallel is suffi- 
ciently close for us to weigh his words when he says, 
"Except ye see signs and wonders, ye will not be- 
lieve." We welcome every extra indication that 
we are in the line of his will, but the strained search 
for such coincidences we definitely set aside. 

Nor can we omit a clear warning against the lurk- 
ing danger of spiritual pride. The claim to hear 
the inner voice and have secret communications from 
above is so bold a claim that only those who walk 
humbly with their God will avoid the strident and 
dictatorial note. An intuition is an incommunicable 
thing. However positively one knows by such a 
means, it is impossible to pass it on. The doubts 
that others not unnaturally feel will provoke the 
unwary into vehement assertion, and in such an 
hour the garment of humility slips off: one strays 
into the company of the braggarts and we lose any 
likeness we may have had to our Lord. 

To the sublime fact of conscious guidance we 
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must witness, and witness in no uncertain way. But 
the mere thought that we are of those few "whom 
God whispers in the ear," must never nurture a 
sense of superiority or we shall slip into the abyss 
of pride. The fellowship must never become a 
clique of prigs. Like the wind-swept summit of a 
great mountain, this faith puts us into a position 
which we can only hold on our knees. It has all 
the wonderment and exhilaration of high places 
and all the peril too. 

One or two other important points follow from 
this. Because we receive detailed guidance on some 
things, we must not assume that we shall receive 
it on all things, and we must certainly not assert 
that we have it when all we possess is our settled 
prejudices or a couple of hazy ideas. The journey 
is still a journey of faith. Paul never hesitated to 
make a clear distinction between his own judgment 
and the directions he had received from the Lord. 
He did not allow his position as an apostle to per- 
suade him that his opinions could be construed as 
guidance, and his plain dealing with his correspond- 
ents at such times is a model of Christian frank- 
ness. 2 No man loses the respect of his fellows, 
even if he disappoints their expectations, when he 
says quite openly, "I do not know God's will on that 
matter, though I can offer a judgment of my own." 

Even those who have received most guidance are 
swift to admit to wide areas of their ignorance. We 
find ourselves on the high seas with the ocean around 
us and the stars above. God does not dictate every 

*i Corinthians 7. 25, 40 (Moffatt). 
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turn of the steering-wheel, though we listen eagerly 
to his voice when it comes. He gives us full scope 
for the exercise of judgment, and all our resources 
of mind, heart, and experiences are in constant em- 
ploy. Like Edward III at Crecy, he will not rob 
his son of the chance of achieving his full dignities 
by taking the responsibility out of his hands : yet 
he watches, and neither slumbers nor sleeps, lest 
his word of special counsel be necessary as we steer 
our course by the stars. And, after all, they are his 
stars. 

Let us be willing to acknowledge the leagues we 
have sailed on a course that was marked out by our 
personal judgment, and not by some clear inner 
word from God. We are bold to believe it was 
still his course for us. And if some other voyager 
on life's ocean, admiring the directness of our route, 
exaggerates our knowledge and supposes that we 
know every rock and current in the sea, let us be 
swift to answer him as the wise pilot answered when 
he was similarly flattered: "No. I do not know 
every rock in the ocean, but I know where the deep 
water is." 

It is important too that the believer in particular 
guidance be patient with people who doubt his private 
converse with God and reject the course of conduct 
that he commends. It is especially important that 
he does not ascribe mean motives to them, and sug- 
gest that they are willfully disobedient to the 
heavenly vision. It is a plain and verifiable fact that 
many people who oppose a spiritual movement and 
seek to impede its progress with all kinds of argu- 
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ments do so because their own life is deeply 
challenged by it. But it is not always the case. A 
man may feel serious misgivings as to the method 
and not be making his objections a smoke screen for 
his moral failures, and it would be wrong to assume 
that all criticism is a defense mechanism. It is not 
dissimilar to the fruit of guidance when it is offered 
to other people as a common policy. Many may 
object because it demands more than they are willing 
to give in consecrated service, but the objections 
of others may have at their root the honest con- 
viction that the thing is impracticable, or inoppor- 
tune, or unwise. It is an hour for patience, prayer, 
and thought. There is no contradiction in the will 
of God. To preserve the fellowship and avoid all 
suspicion of unworthy motive in the other man is a 
clear duty, and a true preparation for reaching a 
common mind. The guided disciple will find that 
God asks nothing less of him than that, but in a 
fellowship where this is given, the Divine Father 
may be confidently expected, in time, to show the 
unity of his will. 

So many are the difficulties attending the effort 
to live the guided life, that some will despair of 
overcoming them all, and decide not to go on. We 
cannot deeply regret the defection of any who sup- 
pose that the whole thing is easy, and that, at any 
moment, God will tap out his precise will like an 
operator taps on a tape machine. But the great 
prize is worth all the toil it involves, and God is 
infinitely patient, even with his slowest pupils. Nor 
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should it be forgotten that the spiritual discipline, 
the meditation and prayer, the Bible study and fel- 
lowship, have their own rich return in addition to 
their power to attune us to the direct voice of God. 

It is particularly important that those who have 
been called to leadership should recognize the prob- 
lems which their faith involves, and feel the extra 
responsibility which rests on those who have become 
guides to other people. 

Mr. Nixon, one-time governor of the London 
Hospital, was a keen Alpine climber. It was his 
custom always to engage his own special guide, a 
man in whom he had considerable faith. One day, 
when they were climbing together, Mr. Nixon was 
horrified to see his guide disappear over a precipice. 
He had leaned rather carelessly on an insecure fence 
which skirted the abyss, and the fence collapsed 
beneath his weight. They found his body thousands 
of feet below. 

A guide must not be careless. He must needs 
work within the limitations which hedge all human 
endeavors, but he, of all people, must know the perils 
of the way and closely follow the Great Guide with 
whom can be no variation, neither shadow that is 
cast by turning. No apology, therefore, is necessary 
for sounding the note of warning and of looking 
squarely at the dangers, because it is still impera- 
tive that he, who thinketh he standeth, should take 
heed lest he fall. 



XIV 

BY WAY OF ENCOURAGEMENT 

But if from thence ye shall seek the Lord thy God, 
thou shalt find him, if thou search after him with all 
thy heart and with all thy soul. MOSES. 

The sons of God are those who are guided by the 
Spirit of God. SAINT PAUL. 

LET the last word be a word of encouragement. 
Perplexing as many of the problems are that we 
have met, and partial though our explanations may 
have been, there is far, far more to enhearten tts 
than to make us feel cast down. In all great effort 
there comes a testing time, and in so great an enter- 
prise as the living of the guided life it comes again 
and again. 

"Spirit, who makest all things new, 
Thou leadest onward ; we pursue 

The heavenly march sublime. 
'Neath thy renewing fire we glow, 
And still from strength to strength we go, 

From height to height we climb." 

But we do not climb from height to height without 
effort, and sometimes the toilsomeness of the march 
tempts us to shut our eyes to the challenge of the 
serene peak. The discipline of daily devotion may 
chafe us, especially in those "dry" periods when 
God seems to hold no tryst with us at all, but the 

136 
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discipline must be endured in the sure knowledge 
that guidance, as a normal part of life, is only 
possible to those who have a rich devotional back- 
ground, and in the knowledge also that it is in just 
such periods that God is able to do most with us. 
Or, perhaps, we are plagued with wandering thoughts 
at prayer time and despair of ever attaining to 
spiritual concentration, forgetful that the effort to 
pull our mind back, however much it wanders, and 
focus it again on our devotions, is a good act of 
prayer and exercises the muscles of our will: by 
such efforts do we attain the power to abstract our- 
selves from the tattle of a railway carriage or the 
bawdy talk of the smoke-room and recollect our- 
selves in the presence of God. But there is discipline 
in it. It is a climb and not a lift. At times the 
voice of God seems silent, or faint, far away and 
uncertain. How shall we cheer our heavy hearts 
in such an hour? What train of thought will en- 
courage us still to persist in all that makes us sensi- 
tive to the divine will?, By what means can our 
flagging desires awake with their old keenness? 

Let us think of the wonder of it. It is not won- 
derful that sometimes we grow uncertain of the 
pressure of his guiding hand. It is wonderful that 
we are ever certain of it at all. He calls a worm 
his friend. 

"The God that rules on high, 
That all the earth surveys, 
That rides upon the stormy sky 
And calms the roaring seas 
This awe-f ul God is ours. . . ." 



138 GOD DOES GUIDE US 

And ours not only as a vassal acknowledges a king, 
but ours in all the dear intimacies of home, so that 
the first business and chief delight of daily life is 

"to attend the whispers of his grace 
And hear him only speak." 

The wonder of it ! I dared not ever hope for such 
a Guide. . . . Amazing Love! How can it be? 

It is part of the fate of all things precious to 
grow familiar and lose their first bewildering thrill. 
Human love. Success. Parenthood. But surely 
not this ? Here is something so peculiarly precious 
that it will only prove the rule by proving the ex- 
ception and, untarnished by time or familiarity, be- 
come the glorious secret of our life and we shall 
move among our fellows, not proud and boastful, 
but quiet with a great wonder. To ourselves we 
shall whisper in shine and shade, in calm and storm, 
when the beacon light burns clearly and when it 
casts only a fitful gleam, "He leadeth me" 

Then think of the peace of it. The great sin of 
many lives is worry. The saint does not worry. 
At the core of his heart is trust, and he reasons with 
himself like this: "If I trust, I do not worry; if I 
worry, I do not trust." He does not excuse himself 
by calling worry a "weakness." The absence of 
trust he regards as a sin. "I could no more worry," 
said John Wesley, "than I could curse and swear." 

What is the secret of emancipation from worry? 
How may one shed this fretful attitude to life? 
Live the guided life. One need not wait till all the 
problems that cluster round it have been solved be- 
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fore one tastes its inner peace. Not to feel the 
whole burden of responsible decision: not to find 
one's mind a constant battleground of contending 
forces : not to be haunted by the fear of the conse- 
quences as one anticipates some grave mistake that 
is half the journey to the land of inner peace. To 
find oneself sensitive to the counsel of God : to feel 
one's power of reason and insight clarified by the 
light of his presence: to reach conclusions which 
carry with them a sense of assurance that is to 
arrive at "the Canaan of his perfect love." There 
is still need for toil, but it is "toil unsevered from 
tranquillity"; it is the rest that remaineth for the 
people of God. 

Now, contrast that with the strained decisions of 
many people who feel no co-operative help from 
above : tossing on seas of uncertainty and deciding, 
at the last, with a most unquiet mind. Sometimes 
their very vacillation settles the matter. "This is 
the only thing I can do now" they say. Indecision 
has become decision. They drift on with a spurious 
sense of relief and try to convince themselves that 
events had controlled it, whereas, of course, their 
own hesitation had finally turned the scale. It is a 
poor, fretful life, and no one is really deceived by de- 
fensive bluster about being the master of his fate and 
the captain of his soul. We have seen through that 
kind of vanity. Speaking for ourselves, we would 
say, "We are not our own : we were bought with a 
price." We bow before the "Captain of Israel's 
host, and Guide of all who seek the land above," and 
we say, "In thy will is our peace." 
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Think also of the security of it. There are five 
chief tracks to the summit of Snowdon. The track 
that begins at Beddgelert, or South Snowdon Sta- 
tion, reaches the summit by the way of the narrow 
ridge of Bwlch-y-Maen. 

The path is safe, but there is a steep drop on either 
side. When the light is good, one can look ahead 
and walk without fear. When mists wrap the moun- 
tain round . . . 

The path of life, as we conceive it, is not very 
different. There is a steep drop on either side. On 
one side there is the peril of craven fear: the crip- 
pling sense of inadequacy which numbs the higher 
possibilities of a man's nature and robs him of the 
confidence which lies at the heart of all initiative 
and high endeavor. He feels inferior and afraid. 

On the other side is the steep descent to pride. 
Quite clearly, the old theologians were right when 
they classified pride among the deadliest sins. Mr. 
G. K. Chesterton has cogently argued that pride 
is a poison so very poisonous that it not only poisons 
the virtues : it even poisons the other vices. 1 Pride 
puts a strident note into a man's voice : it persuades 
him to boast and brag, to strut and shout, to assert 
his little self and make a gospel out of "self-reali- 
zation." And the abyss is very deep. An old saint 
has said, "Ridding yourself of pride is like peeling 
an onion: every skin you take off there is another 
skin beneath." The proud man may do things 
big things. And success will feed his pride. But 
he stands like a showman, in the midst of all his 

1 // / Were a Preacher, p. 14. Cassell & Co., Ltd. 
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achievements, waving a fat palm and saying, "Alone 
I did it." 

How are both these dangers to be avoided, the 
steep drop to inferiority and impuissance, and the 
sharp fall to pride? How are the gains of both to 
be conserved? They have gains. The humility of 
one and the practical achievement of the other are 
not to be despised. Can life be lived purposefully, 
and with real effectiveness, and yet without egotism ? 
Can a man do things (big things, perhaps) and not 
be proud? Can he be humble and not inferior? Yes. 
Both ! Both together ! He can walk along the ridge 
of the guided life, responding to God's constant call 
to service, striding out of the prison of his inferior 
self at the commanding voice in his soul and doing 
things he dared not dream to do; and, at the same 
time, knowing that all his strength is drawn from 
a divine source, he can walk with humility and say 
as he goes, 

"Every virtue we possess, 

And every victory won, 
And every thought of holiness 
Are His alone." 

The guided life is a secure life. The possibility of 
error still remains, for even on a mountain a man 
will sometimes ignore his guide or the mists may 
suddenly intervene and hide him from his strain- 
ing sight. But how securely the guided mountaineer 
can travel, despite the perils of his way, in contrast 
with the novice who takes a rope and an ice-ax and 
sets out alone ! It is not a quest of God : it is a quest 
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with God. He climbs with zest and confidence, help- 
ing and enheartening others as he climbs. But there 
is no egotism because his confidence is not in him- 
self but in his Guide. 

Think finally of the achievements of the guided 
life. In some senses all Christian achievement is 
the fruit of guidance, and we must hesitate to claim 
a higher merit for work done at the constraint of a 
voice in the soul than for work planned in a conse- 
crated heart without that voice; planned because it 
seemed the Christian thing to do and carried to a 
great conclusion by the help of God. Sir Wilfred 
Grenfell has reminded us that "the way one man 
gets his inspiration and his power is not any other 
man's business or responsibility." That is true. 
Guidance comes in divers manners. But if there 
are degrees of sensitivity to the will of God (and, 
quite clearly, there are), and if his guidance can 
come in various ways, the keen Christian will want 
to be open to it by every means that is possible. He 
will study the Bible, reason in the light of God, give 
heed to conscience, consider the judgment of the 
fellowship, listen to the divine voice in his own 
soul. By such listening, men and women have been 
led to incredible achievements, the bare recital of 
which makes fiction tame. 

Late on the night of October 12, 1926, three 
middle-aged women wandered from door to door 
in the neighborhood of Victoria Station, London, 
seeking shelter. Undistinguished in appearance, they 
would have excited little comment among the pass- 
ers-by, but they had just completed one of the most 
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remarkable journeys ever accomplished by women 
in the history of the world. Miss Mildred Cable 
and the Misses Evangeline and Francesca French 
were home at last after a journey of more than six 
thousand miles from Northern China through the 
Gobi Desert, Mongolia,, Chinese Turkestan, and 
Siberia. It is a wonderful story of hardship and 
fortitude. Through brigand-infested country, over 
a mountain pass which rose to nearly nine thousand 
feet, across the region devastated by the great earth- 
quake of 1921 and in which two hundred thousand 
people perished, over the dry basin of an ancient 
inland sea, past buried cities and through the echo- 
ing streets of deserted ones, right across the dread- 
ful Gobi Desert in the very footsteps of Marco 
Polo, right on to London by way of Central Asia 
and the trade routes that cross the Roof of the 
World. Cut by terrible icy winds at one time: 
scorched by the burning heat at another: plagued 
by flies in one dwelling, so thick that the walls were 
black with them, and by bugs in another ; sometimes 
hungry, more often thirsty, weary beyond descrip- 
tion but starting again at four o'clock the next morn- 
ing these astonishing women went on and won 
through. Scenes, bright in the imagination of eager 
archaeologists, passed before their eyes in solid fact. 
The immense caves of the Thousand Buddhas, the 
glorious Lake of the Crescent Moon, "the City 
which holds more gods than men," the Golden Tower 
of Kinta, and mountains worn into hollows just 
by the force of the wind. How did they travel? 
Sometimes swung on the backs of mules, but riding 
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for the most part in an old cart made by a village 
carpenter for fifty shillings. Why did they travel? 
Because of guidance: a "secret consciousness of 
being in receipt of Sealed Orders. To proceed to the 
Great Northwest to a place at present unknown." 
As they went they preached. By word of mouth and 
printed page they scattered the good seed of the 
gospel. How did they survive such dangers and 
hardships ? They say, "the Hand that led protected." 
Learned men have listened with amazement to their 
story, but their joy does not center in that. To 
themselves they say, "Anybody might have found 
it but His whisper came to me.' 32 

In July, 1931, C. T. Studd died. He had reached 
the allotted span of threescore years and ten and 
passed over in triumph. One of his black boys, who 
was with him at the last, said, "His only word was 
'Hallelujah!' all the time, until his spirit left the 
body." What a great career ended that day in the 
heart of Africa! The finest all-round cricketer in 
England in the early 'eighties, he had put aside the 
hero-worship of the sporting world together with 
the dear delights of home and had gone out as a 
missionary to China. For ten years he toiled there ; 
gave away a fortune of 30,000 ; married a girl who 
agreed with him to add another vow to the marriage 
service (that neither should hinder the other in any 
work laid upon them), and only came home when 
his health was breaking and he was in danger of 
permanent invalidism. So he was led. In 1900 
God had brought him to South India, and in 1913 

3 Cf. Through Jade Gate, Cable and French. Constable. 
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he began that work in the heart of Africa, in the 
service of which he was still wielding his bat when 
the Guiding Hand beckoned him home. Sickness, 
privation, sacrifice, and toil none could kill his 
zest for life, his contagious humor, or his heroic 
faith. "God guides," he said. "There is never any 
doubt in one's mind when the real word of command 
from God comes." It was not by guess but by God. 

"Hallelujah! all the time " 

Not that we must suppose that guidance conies 
only to the missionary overseas. The life of F. 
Herbert Stead is the answer to that. Like Frank 
Crossley, of Manchester, guidance led him to the 
slums. Drawn away, first from a settled pastorate, 
then from the claims of academic study, and finally 
from religious journalism, he found himself in a 
maze of contradictory counsel from his many 
friends. 

Amid these conflicting claims I could only cry for 
clear guidance from the Directing Will. One day the 
answer came. As I knelt and prayed, there was laid 
upon me the mandate that I, my wife and children, 
should ourselves go and reside among the London poor 
to serve them in every way open to us. 3 

"... the mandate was not, as the subjectivist is 
eager to suggest, the sublimated exhalation of my own 
judgment and desires. I am wholly ashamed to con- 
fess that my submission to the mandate was attended 
with little or no gladness. It came, not from me. It 
came from without, from above me. 4 

And to what did the mandate lead? It led first to 

3 The Unseen Leadership, F. Herbert Stead, p. n. 
'Ibid., p. 14. 
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the conversion of the Browning Hall Mission, 
Walworth, into the Browning Settlement, and then 
to the most titanic work for Peace, Purity, Old Age 
Pensions, Old Age Homes, the Unemployed, Slum 
Clearance and better Housing. It is a complete 
answer to the charge that those who claim divine 
guidance have no tender conscience on social ques- 
tions. Mr. Stead asks, "Are we not called to recog- 
nize that Jesus himself is the actual Saviour of the 
world, the actual Regenerator of human society, 
the actual Redeemer and Rebuilder of humanity?" 
To the realization of Our Lord's Social Saviour- 
hood, the guidance of God continually led him. 

Another word remains still to be said. Let no 
one feel that only the great are guided. Our habit 
of reaching for a classic illustration may give that 
false impression. The privilege is open to all and 
consciously enjoyed by many who will never be 
widely distinguished. God guides more of his serv- 
ants in the path of obscurity than he guides in the 
flood-lit way. It would be a grave error to suppose 
a priori that his word will lead to the overseas mis- 
sion field or to any prominent and specialized 
service at home. To most of his children the guid- 
ance leads to ordinary duties by ordinary paths, but 
it ceases to be "just ordinary" at the thought that 
he desired it. That thought makes all the difference. 
It keeps before us a high view of life : lifts the roof 
of our poor dwelling and takes the terror from the 
stars. Does he not guide me and guide me as a 
Father guides a child? Nature cannot cower me. 
Will he not lead you, and lead you as a Parent leads 
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his bairn? The future need not fright you. And 
shall we not give the more earnest heed to all those 
things that make us responsive to his guidance, 
striving above all else for a high sensitivity to his 
will and so, seeking and finding, follow him to the 
end, in the end and beyond the end where 

"The Invisible appears in sight 
And God is seen by mortal eye"? 
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